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Abstract  
 
This project sets out to gain a better understanding of how different spaces are negotiated by 
analyzing the journey narrative of a Syrian refugee, published in ‘The Guardian’ in June 2015. Our 
paper begins by delving into the concepts of space, place and non-place taking Marc Augé’s book 
Non-Places: Introduction to an Anthropology of Supermodernity as a starting point. We try to 
comprehend how places and non-places are imagined, constructed and maintained through various 
power relations. Analyzing the narrative, it becomes explicit that a person’s experiences in spaces are 
strongly confined by refugee laws and one’s position. Our project will additionally introduce Egon 
Kunz’s refugee theory from his essay Exile and Resettlement: Refugee Theory and apply it to the 
chosen narrative. Finally, the discussion invites to an investigation of how Augé’s theoretical 
concepts contribute to Kunz’s theory.  
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1. Introduction 
In our daily lives we travel through places and non-places yet seem oblivious to the naturalized 
assumptions that establish and give value to them. We all have places we feel belonging to, spaces 
we have transformed and use anonymous non-places to direct us to other places. The meaningful 
places and anonymous non-places are navigated by all individuals. However we do not seem to 
question the power and social constructions, which constitute these places affecting our lives and 
movement. We swim unknowingly within the complexities of meaning making that are embody 
these spaces. In order to understand the concept of non-place, which we find particularly fascinating, 
one must first dissect and understand the relationship between space and place. In this endeavor we 
tie Marc Augé’s theory of non-place from his book Non-Places: Introduction to an Anthropology of 
Supermodernity together with the narrative from The Guardian The Journey by Patrick Kingsley to 
investigate movement through spaces. A dialogue between the narrative and theory can tear at the 
fabric of the naturalized assumptions. The core of the project thus surrounds itself with the questions 
such as: what constitutes a space, place and non-place? What are the possibilities of mobility and 
meaning making within these spaces? What is encountered and becomes visible when taking upon a 
journey through spaces, places and non-places? 
1.1 Problem Definition 
How are spaces, places and non-places navigated and negotiated in a refugee’s journey 
narrative? 
 
Research Questions 
● What is space, place and non-place according to Marc Augé?  
● How are spaces negotiated? 
● How does a refugee experience relation, history and identity in different spaces? 
● What does Kunz’s refugee theory offer? 
● What can the two theories offer in relation to each other and in separation?  
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1.2 Motivation and Topic   
Initially, we were intrigued by the concept of the non-places defined by Marc Augé, due to its 
obscure name. The concept of places is most often understood and contemplated upon in its 
traditional form. However, we were drawn in in by looking at places in an abstract form. The number 
of non-places is ever-increasing, we therefore find it important to look into the human experience 
while passing through these spaces.   
 
The refugee debate has become pertinent in recent months due to the war in Syria. The war has 
exacerbated since its commencement in 2011, following, the exodus of Syrians increased 
remarkably. Large numbers of people making their way across the Mediterranean into Europe have 
given rise to much debate about asylum policies, border controls, integration, and the refugee 
identity. Although a lot has been written and discussed on this matter, looking at it from the outside, 
we feel that there is a seemingly less investigated element of the debate that is interesting to explore. 
We were prompted in this direction by Marc Augé’s book on non-places. We found the correlation 
between the notion of non-place and the transient movement of a refugee not explicitly clear. 
However, we sought out to make the correlation visible. We have found it especially interesting to 
understand transit areas passed through by refugees by applying an extended notion of non-place. 
Now, we believe that the current discourse is lacking a more nuanced picture of the present situation 
and would like to provide an understanding of spaces as they influence refugee movement.  
1.3 Dimensions 
This paper will cover the ‘Philosophy and Science’ dimension. In order to do so, this paper dives into 
an abstract conception of movement as we unravel Marc Augé’s concept of non-place. We find that 
the application of this theory presents the reader with an opportunity to take a step back when 
reconsidering terms such as ‘place’, ‘space’ and ‘non-place’. It is essential to delve into notions such 
as time and space when discussing the complex relationship between the terms. Therefore the 
ontology in the project leads to questions such as, what is space, place and non-place? What is their 
relationship? And how do they change over time? This philosophical twist aims to achieve an 
understanding of movement as complex and ambivalent, rarely provided. In doing so we lend 
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thoughts from philosopher Michel de Certeau about space and practice and Martin Heidegger in 
attaining an extended philosophical terminology.  
 
Furthermore we use Gayatri Chakravorty Spivak’s essay Can the Subaltern Speak? to question and 
challenge our own epistemology by inviting the reader, and ourselves, to take two steps back in 
considering what a project like ours contributes to in a larger scheme of discourse.   
1.4 Material  
In this chapter we will briefly introduce the main literature and thinkers we have used in our project. 
With the wide variety of literature to choose from, we would furthermore like to outline why we 
have chosen this specific material.     
 
Marc Augé 
Marc Augé is a French anthropologist born in 1935. He is also the author of our primary material, 
Non-Places: Introduction to an Anthropology of Supermodernity, which was published in 1995. We 
want to elaborate on the notion of a non-place, and his work provides a firm, in-depth foundation that 
allows us to delve into the world of spaces, places and non-places. Furthermore Augé draws on a few 
theorists one of these is Michel Certeau and Heidegger, whom we are using in order to give a 
philosophical approach.  
 
Tim Cresswell  
Tim Cresswell is a professor in social science and humanities at Boston University. He is the author 
of Place: A Short Introduction to Geography, which was published in 2009. Cresswell’s research lies 
within human geography, history, and mobility. He looks at the role geography plays in cultural and 
social aspects. We have integrated Creswell’s notion of place and placeless as an extension to Marc 
Augé’s concepts.   
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Egon Kunz 
Egon F. Kunz was born in Hungary in 1922 and is the author of the Exile and Resettlement: Refugee 
Theory, which he wrote and published in 1981. A more detailed and elaborated biography can be 
found in chapter 3.2. Our reason for choosing Kunz’s theory is dual. Firstly, we wanted an existing 
theory that spoke about refugees in order to be able to classify them and to provide the reader with a 
preliminary understanding of what the term refugee encompasses. Secondly, we feel that the scope of 
this project sheds light on an aspect currently lacking in the existing body of knowledge in relation to 
refugees, which will be argued for in our discussion. Furthermore, it is interesting to note that Kunz 
himself was a refugee in after WWII. 
  
Gayatri Chakravorty Spivak 
Gayatri Chakravorty Spivak is a feminist Marxist philosopher born in 1942 most famous for her 
essay Can the Subaltern Speak? published in 1983. In Spivak’s essay she deconstructs French 
Poststructuralist theorist Michel Foucault and Gilles Deleuze when critiquing Western subjectivity 
and examining how ‘truths’ are produced. We have chosen Spivak’s essay to discuss the ethical 
problem in our project displaying representation/re-presentation and reproduction of discourses in 
our project.  
 
Hannah Arendt 
Hannah Arendt was a German born American political theorist. Born in 1904 in Germany but fled in 
1933 due to the growing Nazi ruling. Initially she moved to France, then later to the United States of 
America. Her work addresses the nature of power, democracy, authority, and totalitarianism. Her 
essay We Refugees was published in 1943 in the Jewish periodical The Menorah Journal. In this 
work she discusses the question of a refugee’s identity, and the complexities of being a Jewish 
refugee in a time when Nazi regimes were expanding throughout Europe. Additionally, Arendt 
considers the despair a person feels when he/she is forced to leave his/her home country, and finally 
she examines assimilation as a way to adapt and rebuild one's own identity. This paper utilizes her 
essay in order to explore a personal account of refugee identity.   
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Narrative 
We searched a long time for a refugee narrative to use in this paper. Our criterion for a narrative was 
that it should be recent (from the past year, from the time this paper is to be published). The narrative 
should focus on the journey from the refugee’s displacement to her/his emplacement. We further felt 
it should be a Syrian’s narrative due to the large amount of people fleeing Syria this year, 2015. 
These three criteria were chosen to ensure pertinence and cohesion. We decided on the The Journey 
published in The Guardian in June 2015. The journalist of the article is Patrick Kingsley. This article 
provides us with material for our analysis, and in it we follow Hashem’s journey narrative as a 
refugee. 
 
1.5 Method 
We commenced our academic journey by reading Marc Augé’s Non-Places: Introduction to an 
Anthropology of Supermodernity. We unraveled his concept of non-place and were further prompted 
to grasp the complexities behind concepts such as space and place. To do so, we reverted to Tim 
Cresswell’s Place: A Short Introduction to Geography. Flirting with these conceptual notions, 
particularly non-place, we pondered on its interesting correlation to refugee movement. We found 
this correlation clearly seen and decided to investigate whether there was already existing material 
drawing a line from non-places to refugee movement. To our dismay, we were confronted with the 
reality of scant theoretical frameworks regarding refugees. It follows that we found only one specific 
refugee theory. We felt that it was important to have some theory on refugees, and as a consequence 
we decided to use Kunz’s refugee theory. 
 
Having theoretical framework that offered different perspectives into refugee movement we decided 
to put them into practice. By applying the theory we aimed to gain new insights into refugee 
movement by firstly drawing to notions such as space, place and non-place, hereby hoping to 
elaborate on the existing refugee theory. Additionally we aimed to locate the limitations of Kunz’s 
theory while simultaneously recognizing what it had to offer.  
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We spent a fair amount of time searching for a refugee narrative that could be used as a platform to 
apply the theoretical work. We settled on a narrative titled The Journey. We divided the analysis into 
two parts, which would help us to consider the theories individually. To start with, we mapped out 
the points of The Journey that corresponded to Augé’s and Cresswell’s conceptual notions, diving 
into a dialogue between the narrative and the theoretical framework. Following this we applied 
Kunz’s theory to the narrative. Our analysis provided us with particulars, which would lead us into a 
fertile discussion on the interplay between the two theories.  
1.6 Delimitations and Limitations  
The following section will outline the active choices we have made in our project to achieve a more 
specific and focused approach. We acknowledge that the direction we take largely determines the 
scope of the paper. We could have chosen to incorporate other dimensions, which would have 
created completely different projects. However having evaluated our options, we decided on 
philosophy and science, which has steered us towards the concept of non-places in relation to refugee 
narratives. Augé’s theory encompasses multiple concepts such as space, place, non-place and 
supermodernity, which meant that we had to selectively choose what to include in the paper. This 
leads us to emphasize less on the concept of supermodernity, since it is not the focus of our project. 
We are less interested in how supermodernity constitutes the notion of space, and are rather more 
interested in what happens after space has been transformed into a place or non-place. Another 
selective choice we have made is displayed in our analysis of the narrative. We have solely 
incorporated one article into our analysis, as an attempt to not generalize every refugee movement. 
This choice will provide us with a subjective example. Moreover, we recognize the legal boundaries 
the term refugee has, but because legality is not the focus of this paper we have chosen to use refugee 
throughout. This means that, in the case of our journey narrative, we call Hashem a refugee, despite 
his legal status.  
 
There are different stages in the refugee’s journey, from the idea to depart over to the journey itself, 
to the point of arrival. We chose to hone in on the experience a refugee has in places of transit transit 
area, rather than examine what factors force the refugee to flee. Therefore, we recognize that the 
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particular narratives we have chosen belong to a certain time and place. This is relevant to point out 
because it alters the scope of the paper considerably. 
 
This section calls attention to the limiting aspects within our paper, which are beyond our control. 
Given that scholars and academics have contributed significantly to the body of knowledge within 
the Syrian crisis and other crises impacting migration, we found it startling that we succeeded in 
sourcing only one theory pertaining specifically to refugees. This limited amount of direct 
approaches to the notion of refugees, impacting our theoretical framework by reducing the 
possibilities. We therefore do acknowledge that there exists information in forms of; academic 
journals, books, case studies, newspaper articles, newscasts, statistics, bills, laws etc. Yet, it is 
critically important to point out that, those sources can be bias, which decreases their credibility. 
Language is another factor that has impacted our paper. Marc Augé’s book is translated from French 
to English. Language creates a barrier between the sender (Augé) and the receiver (us), risking the 
intentional message getting lost in translation. Moreover, let us not forget about media manipulation. 
We have to keep in mind that our narrative has gone through an editing process before publication. 
Meaning we will be dealing with edited narratives. This adds the risk of lost or mediated 
information. 
2. Refugee Movement 
The following chapter will present the reader with a factual foundation, and subsequently Hannah 
Arendt’s essay We Refugees will provide a subjective account of what it means to be a refugee.  
 
Migration has taken place ever since man first set foot on Earth. Two million years ago, the Homo 
Erectus migrated out of Africa, most likely due to climate changes resulting in decreased living 
conditions. In search for a better place to live, they emigrated. Western Europe was reached 1.2 
million years ago. China was populated about a million years ago (Bednarik, 2003: 41). Some of the 
same powers are still at play today. People continue to relocate themselves in search for a better life. 
The reasons for migration vary, but can usually be ascribed to personal philosophies that differ from 
those of their home country, persecution because they belong to a minority, or as has been the case 
very often in recent years, war. Whether we call them migrants or refugees is dependent on the 
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reasons for their migration (Kunz, 1981: 43), however the focus of this paper is on refugees, those 
who have been persecuted or are victims of war. 
 
Before delving deeper, it is important to clarify some of the terms that will be used in this paper. As 
explained one of the focal points of this paper is refugees. However one must first ask, who are the 
refugees? It is not that simple to explain. The general consensus, backed up by the definition coined 
in 1951 at the Geneva Convention, is that a refugee is someone who has been forced to flee his own 
country (UNHCR, 2015: 6). Despite that, the same convention declared that a person is not officially 
granted the status of a refugee, until after the person has received asylum in a country. This paper 
however, will use the term refugee to refer to everyone that has fled his home country, regardless of 
whether they have been given the official status as a refugee or not.  
 
Even though the voluntary migration and movement from one place to another is seen as a natural 
part of the world we live in, the numbers of displaced people, including refugees, has increased 
considerably since WWII. In 2012 alone, 7.6 million people were displaced (Fiddian-Qasmiyeh, 
2014: 3). That is 23,000 people each day. According to the Office of the United Nations High 
Commissioner for Refugees (UNHCR), that number was significantly higher in 2013. With 10.7 
million newly displaced people, we have hit the highest number of displaced people since 1994, and 
in 2013, the total number of displaced people worldwide amounted to 51.2 million (UNHCR, 2015: 
6-8). The term ‘displaced people’ contains both refugees as well as asylum-seekers, internally 
displaced people, and stateless people. Of the 51.2 million displaced people, 16.7 million are 
categorized as refugees. Approximately two-thirds of the world’s refugees are either Palestinian (5.0 
million), Afghan (2.56 million), Syrian (2.47 million) or Somali (1.12 million). The country that 
hosts most of these refugees is Pakistan. Hosting more than 1.6 million refugees, they are by almost 
one million, the country that has the highest number of refugees. Bear in mind, that these refugees 
have not sought asylum in Pakistan. Pakistan merely serves as their immediate sanctuary. Most 
refugees end up in neighboring countries to their home country, because of convenience, which 
explains the high number of refugees in Pakistan. The country that receives the highest number of 
asylum applications, on the other hand, is Germany. They received a total of 110,000 applications in 
2013 (UNHCR, 2015: 6-8). Germany, along with most of Northern Europe, has a reputation among 
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refugees as a safe space with streamlined asylum processes (Kingsley, 2015: 10). This explains why 
refugees take great risks trying to take the journey North through Europe. 
 
The 1951 Geneva Convention defined the term ‘refugee’ as: 
 
“including any person who is outside country of origin and unable or unwilling to return there or to 
avail themselves of its protection, owing to well-founded fear of persecution for reasons of race, 
religion, nationality, membership of a particular social group or political opinion” (Fiddian-
Qasmiyeh, 2014: 38).  
 
In 1969, the African Union adds to that definition by further stating that people who are compelled 
“to flee owing to external aggression, occupation, foreign domination, or events seriously disturbing 
public order” (Fiddian-Qasmiyeh, 2014: 41) also should be regarded as refugees. For this paper, 
however, the reasons for fleeing their country of origin is not the focus. The main issue that is being 
dealt with is the experience of a refugee while being in transit between the home country and another 
country. 
 
 
The period a refugee is in transit has dramatically risen. Research conducted by James Milner makes 
it apparent that the average duration of refugee situations (such as, WWII, or the Arab Spring) has 
increased from nine years in 1993 to 17 years in 2003. In 2012 6.5 million refugees were in what is 
called a ‘protracted refugee situation’ (Fiddian-Qasmiyeh, 2014: 151). This is not counting the 5.0 
million Palestinian refugees, which constitutes the world’s single largest protracted refugee situation. 
A protracted refugee situation is where refugees are “in exile for more than five years after their 
initial displacement” (ibid.: 152). They are often in environments of poor protection and with 
limitations on the refugees’ human rights, “without immediate prospects for implementation of 
durable solutions” (ibid.). The problem with prolonged displacement is the lack of basic human 
rights, but also, as Durieux notes about a life in exile is that “the quality of such life deteriorates over 
time as solutions remain elusive” (Durieux, 2009: 60).  
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To provide the reader with a personal account of the subjective experience of a refugee, the 
following will present an introduction to Hannah Arendt’s We Refugees from 1943. Hannah Arendt 
was a German Jew, forced to flee Germany in the wake of WWII. To illuminate the issue of what 
happens to refugees she wrote an essay. Arendt discusses the complex situation a person finds 
her/himself in once s/he is forced to leave her/his home country. She was a member of a group that 
was politically persecuted, which means that in their own home country, a place where one should 
feel comfortable and safe, the environment suddenly changed to a hostile and fearful one. Arendt 
was born and raised in Germany, emerged in German culture. All of a sudden she became an 
unwanted enemy. The country that she had been an active part of did not want her anymore. Arendt 
explains, “Once we were somebodies about whom people cared, we were loved by friends, [...] once 
we could buy food and ride in the subway without being told that we were undesirable” (Arendt, 
1943: 115). Arendt’s essay continues to display the concepts of political power and its implications 
on the identities of the unwanted refugees. Arendt explains that a refugee is often trapped between 
political powers. The attitude towards refugees is very dependent on the political discourses within 
the country, and simply being persecuted in one’s home country does not necessarily lead to open 
doors elsewhere. A passport and one’s religion can be factors that trap you between political 
decisions and bureaucratic apparatuses. Because you are being persecuted in your own country, 
perhaps for religious reasons, it does not necessarily guarantee your acceptance in other countries. A 
country could be hesitant to accept you because of your nationality. Arendt explains:  
 
“After the Germans invaded the country, the French Government had only to change the name of the 
firm; having been jailed for being Germans, we were not freed because we were Jews. In Europe 
Nazis confiscated our property; but in Brazil we have to pay 30% of our wealth, like the most loyal 
member of the ‘Bund der Auslandsdeutschen’1. In Paris we could not leave our homes after eight 
o’clock because we were Jews; but in Los Angeles we were restricted because we are ‘enemy aliens’. 
Our identity is changed so frequently that nobody can find out who we actually are” (Arendt, 1943: 
115-116).  
 
                                                
1 Bund der Auslandsdeutschen translate to Union for Germans Living Outside Germany 
2 It should be noted that the UNHCR’s role is to set the criteria for the status, but they are not responsible for the 
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Using her personal experience as a Jewish refugee Arendt elaborates on how the confusion of 
identity forces the refugee to change personality in order to fit the values and norms of the new 
country. “We have been good Germans in Germany and therefore we shall be good Frenchmen in 
France” (ibid.: 117). Here, Arendt explains how a strong wish not to be associated with the 
persecuted group forces refugees to adjust to the political, cultural, societal norms of the places they 
are going to.  
 
Although there is a lot of existing material that deals with factors and aspects pertaining to refugees, 
Hannah Arendt’s essay contributes to a more detailed description of the processes that a refugee is 
dealing with in relation to identity. The essay prompted us to consider that there is more to refugee 
movement than merely push-pull factors. It also reveals that a deeper investigation of place, identity, 
and movement, is essential when attempting to understand the experience and navigation of the 
person in transit. This is why we will make use of Marc Augé’s book on non-places. 
 
2.1 Refugees and Laws  
As mentioned before, this paper will throughout be using the term refugee. In order to explain who 
qualifies to be within this category we wish to take the reader through a brief journey of the asylum 
seeking process and the complicated process of legal categorization. According to UNHCR migrants 
from Syria often hope to seek asylum in a country in Europe, most popular are Germany and Sweden 
(UNHCR, 2015). Migrants are legally supposed to seek asylum in the first safe country they arrive 
in. If asylum is granted, this is where the refugees are legally bound to stay (UNHCR, 2015)2. This is 
problematic because some countries in Europe are more socially, politically, and economically 
accommodating than others, and are therefore more desirable for migrants. The consequence of the 
registration process is that migrants may attempt to hide from the local authorities if they are 
traveling through a country they do not wish to stay in. Once migrants seek asylum in a country the 
refugee registration process begins. Today, all countries in the United Nations use the same refugee 
                                                
2 It should be noted that the UNHCR’s role is to set the criteria for the status, but they are not responsible for the 
determination of the status. It is the EU and the nation states within that determine the status (UNHCR, 2011:8). 
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definition that is stated in the Convention Relating to the Status of Refugees. Their definition of a 
refugee is:  
 
“[...]owing to well-founded fear of being persecuted for reasons of race, religion, nationality, 
membership of a particular social group or political opinion, is outside the country of his nationality 
and is unable or, owing to such fear, is unwilling to avail himself of the protection of that country; or 
who, not having a nationality and being outside the country of his former habitual residence as a 
result of such events, is unable or, owing to such fear, is unwilling to return to it” (UNHCR, 2011: 
10).  
 
There are three main factors being evaluated in this provision: first, they are outside of their country 
of origin or outside the country of their former habitual residence. Second, they are unable or 
unwilling to avail themselves of the protection of that country owing to a well-founded fear of being 
persecuted. Third, the persecution feared is based on at least one of five grounds: race, religion, 
nationality, membership of a particular social group, or political opinion. (UNHCR, 2011: 11-22) 
However, the asylum seekers from Syria are mostly fleeing due to war and political corruption in 
their country (UNHCR, 2015). The provision recognizes that due to these issues the asylum seekers 
sometimes (almost always), have to breach immigration rules, but they will not be prosecuted in the 
country they flee to (UNHCR, 1957: 3). Meaning, countries in the United Nations recognize the 
migrants are sometimes illegal immigrants3, before they become refugees. 
 
By looking at the UNHCR numbers it is apparent that the current Syrian migrant ‘crisis’ is the 
largest since the Second World War. The refugee registration process can take months or sometimes 
years to evaluate, therefore the asylum seekers are often put into temporary camps. The refugee 
registration process is “the legal or administrative process by which governments or UNHCR 
determine whether a person seeking international protection is considered a refugee under 
international, regional or national law” (UNHCR, 2015). Usually states conduct the refugee process, 
and consider each case individually. However, “during mass movements of refugees (usually as a 
result of conflicts or generalized violence as opposed to individual persecution)”(UNHCR, 2015) it 
would be too time consuming to process everyone individually, “nor is it usually necessary, since in 
                                                
3 In the project we perceive the protagonist of the narrative as a refugee, however legally who would be qualify as an 
illegal migrant, as he did not seek asylum in the first country he entered in Europe.  
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such circumstances it is generally evident why they have fled. As a result, such groups are often 
declared ’prima facie’ refugees” (UNHCR, 2015).  
 
The previous chapters have given an introduction to the history of refugees, the laws and contracts 
they have to follow. The following chapter will provide a thorough understanding of the concepts 
presented in Marc Augé’s Non-Places: Introduction to an Anthropology of Supermodernity, followed 
by an introduction to Egon Kunz’s Refugee Theory. These two theories will, together with the 
background information, serve as the basis for our analysis and further discussion.  
  
3. Spaces, Places and Non-places 
In order to understand key concepts from Marc Augé, it is important to rethink the traditional idea of 
space and get comfortable with the idea that a space and a place can be anything from the corner of a 
room to the entire universe. Whether a space should categorize as a space, a place or a non-place 
depends on the individual's experience and perspective. Places, spaces, and non-places, Augé argues, 
are fragmented, meaning that the position the analyst takes depends on how they map out the space 
of analysis. Later in our analysis, we will be analyzing spaces and places on several fragmented 
levels. We will furthermore discuss, how and where the concepts from the book interact with each 
other.  
 
In his book, Marc Augé reflects on how anthropology is practiced in the 21st century. Augé 
scrutinizes his own culture, and concludes that anthropologists should still be looking at ‘the other’ 
but not as an exotic other, rather as an other that is found in one's own culture in a time of 
supermodernity (Augé, 1995: 15). The object of analysis is, therefore, supermodernity and it’s main 
characteristic: excess. Augé categorizes the concept of excess into three figures: “overabundance of 
events, spatial overabundance, [...] the individualization of references” (ibid.: 40). The 
overabundance of events, Augé argues, impacts the notion of time. The scale of historical events in 
terms of their political, social or economical impact has increased to such an extent that “we barely 
have time to reach maturity before our past has become history”, and furthermore that the event 
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“becomes history as soon as it has been lived” (ibid.: 26). Overabundance of space, Augé claims, is 
also a figure of excess that changes the scale of spaces. Because of modern transportation, we can go 
anywhere and be wherever we want to be in a matter of minutes or hours. That in turn means that the 
amount of spaces available to us increases (Augé, 1995). As for the individualization of reference, 
Augé argues that due to excess, collective identity has become more unstable than ever before, and 
therefore the individual is the object of a reflective approach (ibid.: 39). Augé states that the concrete 
outcome of supermodernity, its excess, “is expressed in changes of scale, in the proliferation of 
imaged and imaginary references, and in the spectacular acceleration of means of transports”, or 
what he calls ‘non-places’ (ibid.: 34). However, before describing what a ‘non-place’ is, we need to 
look into the notion of a place. 
 
Place 
When defining a place, Augé uses the definition of an anthropological place, and essentially defines 
it as a place of living and symbolic construction of space (Augé, 1995: 51). Augé partly takes the 
perspective of an ethnologist and his exploration leads him to theorists such as Michel de Certeau 
(Augé, 1995: 42). At the core of the notion of place, Augé finds that it is concerned with three 
aspects: relations, history, and identity (Augé, 1995: 77). He states: 
 
“Identity and relations lie at the heart of all the spatial arrangements classically studied by 
anthropology. So does history. For all relations that are inscribed in space are also inscribed in 
time, and the simple spatial forms we have mentioned are concretized only in and through time” 
(ibid.: 58).  
 
When examining how a space is transformed into a place through these three aspects, Augé hones in 
on the concepts of individual identity and collective identity4. The first people occupying the space 
embed “the unformulated rules of living know-how” (ibid.: 101). The place has to be stable and 
constant in the minds of its inhabitants thereby making it possible for meaning making and the 
creation of a language or ‘word’ of the place. The place with its boundaries and a certain collective 
                                                
4 Throughout the paper we will be using collective identity when referring to places. Furthermore, we will be using 
shared identity when referring to non-places.  
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history generates belonging with a particular people who nurtures and protects it. When Augé 
borrows the lens of an ethnologist he elaborates:  
 
“the one occupied by the indigenous inhabitants who live in it, cultivate it and defend it, mark its 
strong points and keep its frontiers under surveillance, but who also detect in it the traces of 
chthonian or celestial powers, ancestors or spirits which populate and animate its private geography 
[...], as if there were no humanity worthy of the name except in the very place of the cult devoted to 
them.” (Augé, 1995:42) 
 
For Augé the place is defended. The inhabitants in the place protect their history, identity and 
frontiers through practices, giving the place meaning and purpose. Augé’s conceptualization of a 
place stems from the idea that it is occupied and controlled by the inhabitants. They share a 
collective identity, the unformulated rules of living know-how and the ‘word’.  
Non-place 
In opposition to a place, Augé’s derives his notion of a non-place. The non-place is not defined by 
relations, identity, or history (Augé, 1995: 77-78). Augé argues, we live in a time of overabundance 
and excess, and supermodernity’s ‘body of excess’ reproduces places which are non-relational, non-
historical, and without the possibility for the identity of the individual to be established. Essentially 
this creates unlivable, inorganic places of constant transition and movement, which cannot hold life 
for an organic society (ibid.: 112). Augé gives the example of airports, train stations, supermarkets, 
highways and the likes. However, one thing ‘places’ do have in common is that the only time an 
individual is allowed to retrieve his or her identity is by entry and exit, and here the value of the 
document is crucial (ibid.: 102). Augé’s non-place is a place of solitude and the only form of  
identity to be found in a non-place is the shared identity of being a passenger or traveler (ibid.: 103). 
It is imperative to note that the person’s relationship to the non-place is contractual5, and the non-
place’s rules are visible and formulated (ibid.: 101). E.g. in an airport, everyone has to show a 
passport at the check-in, they have to take off their belt and backpack and put it through the security 
                                                
5  By contracts, we will integrate Rousseau’s theory of social contract (Stanford Encyclopedia of Philosophy, 2015). 
These contracts tells us who we are and how we live with other people as a civil society. Therefore social contracts do 
not encompass one factor, but is a combination of multiple rules that include: laws, living know-how, citizenship, 
identification, position, practices and meaning making.   
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check. The notion of non-places can therefore be understood as spaces of institutions, which are 
“formed in relation to certain ends (transport, transit, commerce and leisure)” (ibid.: 94).  When 
individuals are located in a non-place, for instance at shopping malls, in parking lots or on airplanes, 
they engage in that space determined by certain roles; which in these cases could be: shoppers, 
drivers or passengers. These roles, Augé argues, turn people into solitary individuals in a non-place, 
with no collective identity (rooted in anthropological places) (Augé, 1995). 
 
Since the non-place is neither constant nor having any stability or history, it creates a sense of being 
lost and anonymous, but at the same time allows for an odd sense of familiarity. “A paradox of non-
place: a foreigner lost in a country he does not know (a ’passing stranger’) can feel at home there 
only in the anonymity of motorways, service stations, big stores, or hotel chains” (Augé, 1995: 106). 
Therefore, the experience of a non-place to the ‘passing stranger’ is that of solitude and solely having 
an anonymous identity within the space of transit, which is the non-place. 
 
The primary task of this paper is to examine the experience of a refugee within spaces, places, and 
non-places. 
The Relationship Between Place, Space, And Non-Place 
Augé writes: “the distinction between places and non-places derives from the opposition between 
place and space” (Augé, 1995: 79). It is apparent that the definition of a non-place can only be 
thought of through the definition of an anthropological place which is a place constituted by 
relations, history and identity, as explained above. Furthermore, “place and non-place are rather like 
opposed polarities: the first is never completely erased, the second never totally completed” (ibid.: 
79). The question then arises: where does space lie within these polarities?  
 
Space contains both places and non-places, but is also the raw, objective geographical location. Even 
though a space can develop into a place or a non-place, a space before this transition, does not have 
relations, history, or identity, similar to a non-place. Michel de Certeau does not oppose space and 
place, like the opposition of place and non-place. Space to Certeau is, for example, a pedestrian street 
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where the town planners have intentionally made it a “frequented place” (ibid.: 79-80). Certeau 
draws on Merleau-Ponty’s distinction between geometric space and anthropological space, which 
emphasizes the difference in how the individual is situated in the space, and the individual’s 
experiences. Furthermore, he emphasizes how “space could be to the place what the word becomes 
when it is spoken” (ibid.: 80). Therefore, it is the individual's experience that “transforms places into 
spaces and spaces into places” (ibid.). So, the relationship between space, place, and non-place is 
very much negotiated by the meaning making of the individual, and the difference between ‘doing’ 
and ‘seeing’ (ibid.). Certeau uses the lenses of Merleau-Ponty to further elaborate how: “the journey 
narrative, is compatible with the double necessity of ‘doing’ and ‘seeing’” (ibid.: 81). Doing as in 
creating practices and experiencing using the place they are in and creating routes (ibid.). The 
‘doing’ in a space creates relational, historical, and identity foundations, which thereby transforms 
the space into a place. This transformed kind of space is defined as ‘anthropological space’ when  
human existence/meaning is embedded in it. The ‘doing’ can therefore only be practiced in the 
‘anthropological space, where these practices ‘organize movement’ and creates the essence of the 
space (ibid.: 80). ‘Seeing’, on the other hand, focuses on the geometric space that is outlined by the 
various ‘inventories’. Inventories create indicators of the structure of the space resulting from the 
origins, which are indicated through observation (seeing) (ibid.). Certeau says the place “transgresses 
[...] the privileging of the route over the inventory” (Augé, 1995: 81), thus emphasizing the ‘doing’ 
that leads to routes and meaning. Augé elaborates “place, as defined here is not quite the place 
Certeau opposes to space [...] it is place in the established and symbolized sense, anthropological 
place” (ibid.: 81). “Naturally this sense has to be put to work, the place has to come to life and 
journeys have to be made”. Augé continues by saying “there is nothing to forbid the use of the word 
space to describe this movement” (ibid.)  
 
Augé contemplates on the different theoretical terms, and says: “we might be tempted to contrast the 
symbolized space of place with the non-symbolized space of non-place”, however it is not that 
simple (Augé, 1995: 82). For we must, in a way admire the non-place like an anthropological place, 
and acknowledge the presence of non-places and their effect on the individual. This means that 
Certeau’s notion of space, namely ‘a frequented place’ is determined by the individual’s journey and 
position (ibid.). Make no mistake, the term space is abstract (ibid.). Frequented space, Certeau 
writes, is “to repeat the gleeful and silent experience of infancy: to be other, and go over to the other, 
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in a place” (Augé, 1995: 83). As an individual traveler, one’s journey is to experience one’s 
surroundings and make meaning, just like in infancy. Therefore, it is how the traveler moves and 
experiences the space they are in, that determines if it is a geometric space (emphasis on seeing), an 
anthropological space (emphasis on doing), a non-place (no relations, history, and identity), or an 
anthropological place (relations, history, and identity).     
 
However, we know that one individual’s experience cannot dictate the label of a space, because there 
are pre-existing conditions for whether the space is symbolized or non-symbolized. What then are 
the barriers that divide place, space, and non-place? After all, there are certain rules and ways of 
using the various categories, even though there are different ways of conceptualizing them. Augé 
points out that “the user of a non-place is in contractual relations with it (or with the powers that 
govern it)” (Augé, 1995: 101). Furthermore, “the contract always relates to the individual identity of 
the contracting party” (ibid.: 101). In our case the individual's contract with the other party is that of 
being a refugee, which limits the individual from entering their desired anthropological place. A 
refugee, does not have “the unformulated rules of living know-how” (ibid.: 101) in the 
anthropological place, due to his position, and his contract with the contracting party (the EU) that 
does not grant him direct access to his desired destination. The passenger of a non-place therefore 
cannot transform the non-place into a place, or exit the non-place and enter an anthropological place 
because they do not have the right form of contract with the contracting party. Therefore, the power 
lies in the hands of the contracting party, which reminds the user of a non-place, that the contract 
exists and that it is temporary, unless they can exit the non-place or space and transition it into the 
anthropological place (ibid.). In our project we will be concerned with the contract the refugees have, 
and how it manifests itself. Specifically in how nations have an impact on the individual, further 
encompassing the feeling and experience of displacement.  
Differences: Meaning Making and Laws 
There is a paradoxical negotiation between the ‘doing and seeing’ during journey narratives (Augé, 
1995). The passenger is first ‘seeing’ the space by making observations of the geometric space, 
noticing the ‘inventory’. Then, the ‘doing’ gets produced in the anthropological space, creating 
‘routes’. To clarify Augé’s metaphor of the word: the individual must speak, or ‘do’ the word, before 
it becomes meaningful and contributes to something. In other words, the individual passenger is only 
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‘seeing’ in a geometric space, and therefore, can only notice the metaphorical word. Through the 
‘doing’ of the word, places get completed. An example of this is how the inhabitants of a place create 
meaning in the space, “through the allusive exchange of a few passwords between speakers who are 
conniving in private complicity” (Augé, 1995: 77). Furthermore, this creates a recognition of people 
who speak the same language, share the same social reality, and belong to the same world (ibid.). 
Space is therefore in many ways the foundation of “all the temporalities of place, the ones that are 
located in space and in words” (Augé, 1995: 77). Hence, space and words are what create a place, 
through the ‘doing’ and the ‘seeing’. Therefore, in our case, the inhabitants of the place and keepers 
of ‘words’ of meaning attached to that place position the refugees where they could in their own way 
‘speak the word’.  
 
Within these abovementioned contracts are mechanisms related to power and categorization. This 
power gets exercised and maintained by authorities through laws dictating refugees’ possibilities in a 
given space. ‘Political symbolism’ is an example of this. As Augé argues: “Political symbolism plays 
on these possibilities to express the power of an authority, employing the unity of a sovereign figure 
to unify and symbolize the internal diversities of a social collectivity” (Augé, 1995: 62).  
 
The power structure establishes a continuous political discourse through identification and 
representations of the ‘doing’ in anthropological spaces, and simultaneously the ‘seeing’ of 
geometric spaces (ibid.: 63-64). Since places and non-places are imagined, authorities socially 
construct where places and non-places should be localized geographically and what rules should be 
applicable in the places and non-places (ibid.: 51). Through architecture authorities determine the 
beginning and end of a place or non-place. These boundaries are not only geographical but also 
imagined (Anderson, 1991), and they manifest into social contracts that lay the foundation for the 
rules (the contractual rules) and unspoken rules (the living know-how). Augé states: 
 
 “the geographical metaphor suits our political life because it attempts to be centralized and 
continuously aspires, despite the existence of distinct authorities and functions, to define or identify a 
centre of the centre, from which everything would start and where everything would finish” (Augé, 
1995: 71).  
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The contracting party maps out both the geographical locations for the spaces and places, but also 
create the social contracts. E.g., when refugees are forced to stay for days in train stations, it 
contradicts the co-existing rules and thereby breaks the contract since train stations are constructed to 
be a transit area (non-place) and not supposed to be a place of living (anthropological place). Every 
space has a history influencing the meaning making in it, since the places are never fully erases the 
non-places are never fully complete. Augé argues that the spaces “transformations and the 
movements of population[s] which are altering their ethnic or social make-up” (Augé 1995: 73). 
Therefore, history in many ways is a part of the authorities’ discourse and ‘geographico-political 
models’ dictating the contracts and maintaining the power relations (ibid.).  
Positions and Effects of a Place and a Non-Place 
The main aspects, as stated above, of an anthropological place are those of relations, history, and 
identity. All these features come together and influence each other. It is also relevant to mention that 
an anthropological place is a “concrete and symbolic construction of space” (Augé, 1995: 51); it is 
the rules of construction, the language, the public spaces, the symbolic statues, the relationships with 
neighbors, that create relations, history, and identity. Certeau emphasizes that a space is where 
bodies occupy it, and a place is where bodies live in it (Augé, 1995: 54). In other words, non-places 
are not a place of living whereas a place is. Certeau defines place “as an instantaneous configuration 
of positions” (ibid.), meaning people who are situated in the same place, construct individual 
positions in order to live together as in the case of authority and refugees. Furthermore, Augé 
elaborates that the place becomes historical “from the moment when - combining identity with 
relations - it is defined by minimal stability” (ibid.). A place is built upon the idea “the inhabitants 
have of their relations with the territory, with their families and with others” (Augé, 1995: 56). This 
is creating a collective identity through relations, which in turn creates an intersection of histories 
and thus a historical relation to the place. However, “it varies with the individual’s point of view and 
position in society” (ibid.), which prompts us to again look at how the individual then experiences a 
non-place that does not have the qualities of a place. Because Augé urges that we look at a non-place 
through the lens of an anthropological place, it is important to identify the effects of being in a non-
place. Augé argues that in a non-place where there are none of the qualifying aspects of a place, the 
individual is forced to create their own meaning, because there is no collective identity, only that of 
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sharing the same contract with the non-place’s contracting party. Furthermore, due to the fact that 
non-places are products of supermodernity, and that collective identity has never been so unstable, 
“the individual production of meaning is thus more necessary than ever” (Augé, 1995: 37). 
 
Therefore, according to Augé, there is a problematic aspect of being a ‘solitary traveler’ in a time of 
supermodernity. The difficulty lies in the journey where the passenger journeys through different 
types of spaces, and often non-places where meaning making does not make any sense. Here, they 
can merely ‘glimpse’, and not be able to journey through the space and transform it to a place for 
them. Furthermore, the individual traveler’s position and contract with the space they are in creates 
political, cultural, and social barriers between imagined spaces. The individual's past experience is 
also relevant to their meaning making “the allusion to the past complicates the present” (Augé, 1995: 
69). As Augé explains it:  
 
“solitary ‘travellers’ of the last century -- not professional travellers or scientists, but travellers on 
impulse or for unexpected reasons -- that we are most likely to find prophetic evocations of spaces in 
which neither identity, nor relations, nor history really make any sense; spaces in which solitude is 
experienced as an overburdening or emptying of individuality, in which only the movement of the 
fleeting images enables the observer to hypothesize the existence of a past and glimpse the possibility 
of a future” (Augé, 1995: 87).  
 
In our project the ‘solitary traveler’ is a refugee migrating from Syria. Furthermore, our “traveller’s 
space may thus be the archetype of non-place” (Augé, 1995: 86).  
 
3.1.2 Cresswell: Place and Placeless 
The notions of space, place and non-place as they are described by Augé and Certeau have now been 
introduced. These concepts are complex, and notion of ‘places’ in particular is difficult to 
understand. The next section will therefore introduce Tim Cresswell and his idea of place.   
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Before the 1970's, the concept of place was only talked about when referring to geography. 
According to geographers, humans were solely objects occupying a place, and not subjects living in a 
place. For geographers the world was conceived as a rational place and the people in it were seen as 
rational agents, who considered all possibilities before making a choice (Cresswell, 2009). “The 
focus on place was a central part of a humanistic critique of this way of thinking about the world and 
the human inhabitation of it” (ibid.: 171). Humanists criticized the scientific approaches that were 
applied to research focused on the concept of place, suggesting that these approaches ignored the 
experiential perspective of places. Therefore, “humanistic geographers insisted that geographers 
needed to think about people as knowing and feeling subjects rather than either objects or simply 
rational beings” (ibid.: 172). This critique has led to people now being regarded as subjects, and the 
concept of place has now gained a new meaning to humanistic geographers. Now the “conception of 
place describes a way of relating to the world” (ibid.: 172). Cresswell conceptualizes the notion of 
place as: “a particular location that has acquired a set of meanings and attachments” (ibid.: 169). 
Therefore, when humans (subjects) are live, they relate to their environment and turn it into a place 
of meaning that encompasses a combination of ‘location, locale and a sense of place’. So, a place 
becomes a combination of physical and cultural attributes, which makes every place distinguishable. 
According to Cresswell every place is constitutes of ‘location, locale and sense of place’ (ibid.)
         
Location, Locale and Sense of Place   
When Cresswell talks about location, he means that it is “an absolute point in space with a specific 
set of coordinates and measurable distances from other location” (Cresswell, 2009: 169). Location 
sets the boundaries within space and tells us where a place starts and ends. Cresswell refers to this as 
the 'where' of place. That 'where' sets geographical, cultural and social limits for the place. In space, 
location turns to place when there is meaning in it. That implied meaning is the result of how 
location gets occupied by place. This meaning also emphasizes the distinction between one place to 
another, since location is an ideal kind of place (ibid.: 169). Cresswell paraphrases Tuan and says, “if 
we think of space as that which allows movement, then place is pause; each pause in movement 
makes it possible for location to be transformed into place” (ibid.: 172). When space transforms into 
place, we recognize its location and “endow it with value” (ibid.: 176) when occupying the place and 
trying to establish meaning in it, attachments between people are produced. 
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Cresswell defines locale as “the material setting for social relations - the way a place looks” 
(Cresswell, 2009: 169). So locale is the physical locality that people associate with the imagined 
place. Locale is the physicality of a place, which also shapes the meaning of the place. Cresswell 
elaborates: “locale includes the buildings, streets, parks, and other visible and tangible aspects of a 
place” (ibid.). Locale refers to the material fabric of a place, displaying the material structure a place 
has6.  
 
Cresswell’s last term is ‘sense of place’. Sense of place deals with the meanings that are associated 
with places. Every place evokes a certain feeling or emotion due to associated meanings an 
individual has towards that place. “These meanings can be individual and based on personal 
biography or they can be shared” (Cresswell, 2009: 169). Individuals constitute a place and negotiate 
meaning making in it; a place becomes a place when it is experienced, felt and sensed (ibid.). People 
in the same place have both shared and individual meaning making due to different experiences, 
which also depends on the individual's situation or position in the place, ultimately impacting their 
sense of place. Cresswell states “shared senses of place are based on mediation and representations” 
(ibid.). Furthermore, media representations help to shape the individual's association with the sense 
of a place (ibid.). Plural forms of media including films, literature and advertising produces sets of 
meanings. E.g., let us say we have a Dane. He has never visited Syria. Yet danger and war zone are 
the first images that spring to mind when thinking about Syria. These connotations originate from 
media. So these shared meanings become social, but differ and are fluid. Thus they will be 
reproduced throughout time and space. Cresswell argues that “power is implicated in the 
construction, reproduction, and contestation of places and their meanings” (ibid.: 172), yet human 
geographers tend to ignore the power dynamics that are at play in the social construction of place 
(ibid.). For example, the meaning of a place is different for a person that is positioned in the place as 
a native or as a tourist7.   
 
                                                
6 Creswell’s concept of locale is parallel to Certeau’s concept of inventory knowledge within geometric spaces.   
7 Furthermore, Creswell’s concept of sense of place can be drawn to Certeau’s concept of anthropological space. 
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Meaning, Materiality and Practice     
Additionally, Cresswell argues that every place consists of “meaning, materiality and practices” 
(Cresswell, 2009: 169). That means that a space needs to consist of these factors too, because they 
form the structure of the place. A space transforms to a place when human meaning exists in it: 
“location becomes place when it becomes meaningful” (ibid.). Through experience humans create 
meaning in places. However, it is crucial to note that meaning in places is socially constructed, hence 
Cresswell would argue that the war in Syria is “not just an attack on material structures, but an attack 
on place - on meaning” (ibid.). When people’s meaning is destroyed, new meaning is created, 
sometimes in a contested way. “While meanings are shared they are never fixed once and for all, and 
always open to counter meanings produced through other representations” (ibid.). 
   
Cresswell subsequently insists that the material structure of a place helps us to recognize that specific 
place by associating it with the topographies and symbols of the place (Cresswell, 2009). 
Furthermore, the material structure gives us a picture of what the place stands for. Cresswell 
elaborates “in addition, places have all the material things that pass through them” (ibid.: 169). The 
material landscape thereby inscribes the meaning of a place, and in turn constructs the image of the 
place. Cresswell continues to say that “even a totally imaginary place has an imaginary form in order 
to make it place-like” (ibid.: 169). Still, it is worth keeping in mind that the material structure of a 
place is an outcome of the decisions made by the most powerful in that place, as stated previously. 
“The meanings associated with these places, insofar as they are shared, are also more likely than not 
to be meanings assigned to place by people with the power to do so” (ibid.: 173).    
 
People have different purposes in different places, and their practices are part of creating the 
meaning of a place. These practices also accounts for the remarkable events that creates a historical 
sense of a place (Cresswell, 2009: 170). The meaning we put in the sense of a place derives from the 
daily repeatable practices in our life. When a space is used and lived in, it becomes a place, “it insists 
that people have the burden of making their own meaning in the world through their own actions” 
(ibid.: 172). The human experiences set the foundation of a place. People gain experiences by 
performing practices in a place, and those experiences interpret the meaning any individual has of a 
place. “What experience does is transform a scientific notion of space into a relatively lived and 
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meaningful notion of place” (ibid.: 172). These practices are performed in social fields intersecting 
with social interactions, which results in shared social rules and codes related to power (ibid.). “The 
sense we get of a place is heavily dependent on practice and, particularly, the reiteration of practice 
on a regular basis” (ibid.: 170). Practices create a certain way of behaving and acting in a place. 
“Practices often do conform to some sense of what is appropriate in a particular place and are limited 
by the affordances particular material structures offer” (ibid.: 170). As an example, some people can 
feel “out of place” in a place if they have not yet decoded the unspoken rules, which is why being a 
refugee in a non-place is a complex mechanism, since they perform/practice actions that contradict 
with the rules/orders of a transit area. A non-place is not suppose to be a place of living, rather just a 
temporally place of transit.  
 
Cresswell uses a Marxists approach to argue that places may appear natural but are not, and that 
naturalness is constructed and imagined (Cresswell, 2009). Power-relations influence the decisions 
made in a place. The involvement of these decisions sets the social, political and cultural rules for a 
place, which exclude some people and the represented meaning. To explain this, Cresswell uses 
David Harvey who articulates that: ‘‘the first step down the road is to insist that place in whatever 
guise, is like space and time, a social construct” (ibid.: 173). Practices therefore determine what 
actions and performances are out of place.  
  
All these above-mentioned factors; practice, power, meaning and materiality work together and 
affect each other. “The material topography of place is made by people doing things according to the 
meanings they might wish a place to evoke” (Cresswell, 2009: 170). The existence of a place comes 
in many scales, would the earth seen as a whole be a place, and within that place exist infinite other 
places. 
 
Philosophical Definition of Place and Placeless   
In the 1970s, philosopher Martin Heidegger developed the notion of place as an organic, rooted and 
bounded place. Cresswell outlines: “to Heidegger to be was to be ‘somewhere’. The word he used to 
describe this was ‘dasein’ – or ‘being there’. Note this was not simply being in some abstract sense, 
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as if in a vacuum, but being ‘there’” (Cresswell, 2009: 171). Heidegger developed a notion of 
“dwelling” which came from the idea of ‘being-in-the-world’ founded by Aristotle. Humans needed 
to build a world in order to be in it. Heidegger states  “dwelling in this sense does not mean simply to 
dwell in (and build) a house, but to dwell in and build a whole world to which we are attached” 
(ibid.: 171). The dwelling process also impacts the meaning making of our world and creates the 
senses we have for a place. “Dwelling describes the way we exist in the world” (ibid.: 171). If a 
person feels disconnected to a place, it might be due to rootless and inauthentic existences. Authentic 
dwelling happens when a person feels connected to the place. Cresswell draw on Heidegger’s’ 
definition and outlines how places becomes placeless, due to mass production and increased mobility 
in a world of supermodernity. The inauthentic feeling results in no roots or attachments, which 
reproduces placeless (ibid.: 171-172). This notion collates to Augé’s concept of non-places (Augé, 
1995).   
 
3.2 Kunz's Refugee Theory 
Now that the concepts from Marc Augé’s book have been explained and supported by Cresswell’s 
place, we will introduce Egon Kunz’s Refugee theory from his essay Exile and Resettlement: 
Refugee Theory. Having researched material relating to a refugee theory, we learned that the 
academic world lacks different refugee theories. There are plenty of theories concerning themselves 
with migration, but Kunz’ theory appears to be one of the only theories attempting to theorize 
refugees per se. The following section will explain Kunz’s theory and its components. In a later 
chapter, the refugee theory will be used to analyze the narratives of a refugee. In addition to this, the 
paper will have a section that critiques Kunz’ theory. His refugee theory offers an explanation of the 
different types of individual refugees, and also how refugee groups are formed. These descriptions 
make it possible to predict how and why people migrate. 
 
Egon Kunz born in Hungary, and graduated from University of Budapest in 1948. At this point the 
Communist Party had seized control of the government. Being anti-communist, Kunz fled his own 
home country and as a refugee he was housed in a refugee camp in Austria. He had the opportunity 
to resettle in Australia, which he chose in order to be as far away from the turmoil of postwar 
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Europe. His own experience of being a refugee sparked his interest herein, and in 1981 he formulated 
his ‘Refugee Theory’ (Urmenyhazi, n.d.). 
 
Push Factors 
Kunz defines three kinds of individual refugees. The first is the ‘majority-identified’. This type of 
refugee is certain that their opposition to whatever event that caused them to migrate is shared by the 
majority of their fellow countrymen. These are also refugees that eagerly identify themselves “with 
the nation, though not with its the government” (Kunz, 1981: 42-43). For instance, their flight can be 
caused by the current government or a foreign oppressor. These types of refugees will try to delay 
their flight for as long as possible and aim to return back as soon as feasible. The second type of 
refugees are the ‘events-alienated’. These are people who, “either because of events immediately 
preceding the refugee situation, or because of past discrimination are ambivalent or embittered in 
their attitude” (Kunz, 1981: 43), towards their fellow countrymen. The resentment usually stems 
from their original desire to be identified with the nation and their subsequent realization that that is 
a defeating endeavor. Events-alienated refugees are usually religious or racial minorities (e.g. the 
German Jews). Their marginality was latent or suppressed until a sequence of events made it 
noticeable. The events-alienated refugees will, in opposition to majority-identified refugees, be eager 
to escape and will be zealous in seeking a new identity, thus acculturation would seem an easier 
process. The third refugee type is the ‘self-alienated’. This covers people, who for varied reasons or 
philosophies, have no wish to identify themselves with the nation. Self-alienated refugees might 
retain some form of affection for their home country, but their attitudes are mainly shaped by 
ideological differences, and their departure is a logical result of their alienation (ibid.). 
 
Refugee Groups 
Besides the various kinds of refugees, Kunz specifies that refugee groups are either ‘reactive fate 
groups’ or ‘purpose groups’. Whether the individuals belong to one or the other group is dependent 
on “their attitudes towards displacement” (ibid.: 43). Purpose groups may also be further subdivided 
into self-fulfilling purpose groups and groups of revolutionary activists (ibid.). 
 29 
 
Reactive fate groups are most common and the one we are generally most aware of. The individuals 
making up this group are fleeing war, sudden revolutionary changes, or expulsion (ibid.). Usually 
reactive fate groups consists of majority-identified refugees, but can also include events-alienated 
refugees (ibid.). The common characteristic of reactive fate groups are found in the nature of their 
flight: the individuals within reactive fate groups, according to Kunz, “flee reluctantly, without a 
solution in sight; they flee because they react to a situation they perceive to be intolerable” (ibid.: 
44). Purpose groups, on the other hand, differ from reactive fate groups in that the they are usually 
makers of their own refugee situation. This is why it can often be difficult to classify whether the 
individuals making up purpose groups are refugees or voluntary migrants (ibid.: 45). Whether these 
individuals should be considered voluntary migrants or refugees depends on the degree to which 
their ideologies clash with those of their home country and how much their departure is caused by 
harassment and fear of persecution or by their wish to start on a preferred way of life somewhere else 
(ibid.). 
 
Cultural Compatibility 
The majority-identified refugees of a reactive fate group will feel that they share a cause with the 
individuals in their group, but also with the fellow countrymen left at home. Many of these refugees 
will therefore feel a sense of guilt for not sharing fate with the ones that were left behind and for 
whatever reason did not get to leave (ibid.: 46). This leads to the refugees experiencing what Kunz 
describes as ‘historic responsibility’ (ibid.). The responsibility that majority-identified refugees feel 
placed on them will compel them to work for the common cause and make up for their freedom by 
speaking up for those at home (home being the country they fled from). Others will, in “an effort to 
forget their past and to escape their guilt, engage in hyperactive search for assimilation and the 
achievement of material success” (ibid.: 46). Somewhere in between these two extremes are the 
passive, who retire hurt, and the realists seeking a way to integrate himself in the host society that 
will accommodate both his past and present roles. Kunz explains that while these solutions (solutions 
to the question of how to live life after arriving at the end-destination) are found side by side in a 
reactive fate group, most individuals are likely to cycle through these phases/solutions, progressing 
and regressing from the day they first fled to the day they die or repatriate (ibid.). When the newly 
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arrived refugees commence their attempt to integrate, they will aim to find a situation where their 
background and their gradually changing expectations of the new country can live in harmony. The 
outcome of this process is highly dependent on the level of ‘cultural compatibility’ (ibid.: 47). 
 
Cultural compatibility is, according to Kunz, the single most important factor for a successful 
resettlement. He argues that, “perhaps no other host factor has more influence on the satisfactory 
resettlement” (ibid.: 46). For the refugee, the language barrier might result in exclusion and isolation 
from human contact, and it is often the case that this loneliness leads to depression (Hallas, 2007). 
On the other hand, if the refugee finds a sufficient number of people who speak the same language, 
share the same traditions and so on, this will further the integration and eventually lead to 
identification with the new country. It is however extremely rare that language and cultural 
compatible countries are an option for the refugees (Kunz, 1981: 47). 
4.1 Introduction to The Guardian Narrative 
When having attained a comprehensive understanding of the theories and concepts that will be used, 
it is now time to introduce our selected narrative. But before that, it is important to consider that 
there are several dialectics to keep in mind when engaging with refugee narratives. Factors that 
contribute to the shaping and reception of these narratives need to be carefully contemplated 
(Fiddian-Qasmiyeh, 2014: 369). Refugee narratives are situated, relational and positional, which 
means that the narrative is never a stable set of social facts (ibid.: 378).  
  
Pre-given hegemonic discourses underpin the relations that silhouette the production of refugee 
narratives (ibid.: 370). The “projections of the social context in which [interviews] takes place, the 
roles and power dynamics of interviewer and respondent, and their respective agendas, [and by] the 
imagined texts that will be created through the use of interview data” (ibid.: 378) influence the 
resulting narrative. This powerful discursive field locates and discloses the politics of refugee 
narrative (ibid.). 
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Furthermore, factors such as language and positionality pose as points of intervention in the process 
of refugee representation. Refugees are usually met outside of their home countries and thus the 
vernacular begins to diversify. Translators become part of the representation process and content 
from the interview is further altered. In terms of positionality, as Foucault’s notion of ‘pouvoir, 
savoir’ makes clear, the production or representation process serves, perhaps unintentionally, to 
reinforce power relations. Literary critic Gayatri Spivak paraphrases Foucault’s notion as she writes,  
 
“if the lines of making sense of something are laid down in a certain way, then you are able to do 
only those things with that something which are possible within and by the arrangement of those 
lines - being able to do something - only as you are able to make sense of it” (Spivak, cited in 
Kapoor, 2004: 635).  
 
The production of refugee narratives exemplifies this as the representation reflects the interviewers 
positionality and agenda.  
 
Given these aspects, the process of narrative production becomes complex. To avoid ‘the 
biographical illusion’, as Bourdieu phrases one’s gullible reception of interviews (or such like) as 
objective and independent, we should take seriously the above-mentioned factors influencing refugee 
narratives (Fiddian-Qasmiyeh, 2014: 379). We should critically and primarily recognize that refugee 
narratives are mediated by power relations, meaning making and positionality amongst several 
additional and context specific factors.   
 
The Journey 
The refugee narrative we use in our analysis is taken from an article titled  The Journey written by 
Patrick Kingsley and published in The Guardian on the 9th of June 2015.8 It comprises of four 
sections and the first is called the ‘The Odyssey Begins’. This is where the reader is introduced to the 
protagonist, Hashem, and learns about his background. The following three chapters, ‘SOS’, 
‘Through Europe’ and ‘To Sweden?’, describe Hashem’s journey, the hurdles he has to overcome, 
                                                
8 See appendix.  
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and the relief and joy he feels when he arrives in Sweden. The following will illustrate how the 
narrative was documented. 
 
As explained above, The Journey of Hashem Alsouki from Egypt to Sweden is documented by 
Patrick Kingsley. In a separate article titled Hashem’s Journey: a lesson in humility and heroism, 
Kingsley unfolds how he came about documenting Hashem’s journey. Patrick and Hashem first met 
nine months prior to the publication of The Journey. They kept in contact and Kingsley recounts ‘I 
would visit their flat in the desert every few weeks, and bit by bit we became friends’ (Kingsley, 
2015). This is worthy to note as it potentially alters an otherwise could-be impersonal relationship 
between interviewer and respondent. The nature of the documentation process reveals the incredibly 
differing positioning of the two men. Kingsley embarks on the journey across Europe with Hashem, 
though evidently as a secure, welcomed European citizen. Additionally, Kingsley mentions, though 
he does not deliberate on the matter, that he was accompanied by a translator for part of the journey. 
The communication between the two, though important in understanding the production of the 
narrative, is untold. Furthermore, Hashem is portrayed as a hero and the journey is considered an 
‘odyssey’, a term stemming from ancient Greece. Similarly, the article is structured as a Greek epic-
poem9. Kingsley writes “I don’t have many heroes but Hashem is definitely one of them” (Kingsley, 
2015). The narrative takes on a sentimental tone and becomes one that aims to “shine a light on the 
travails of not just Hashem, but the thousands of other refugees crossing the Mediterranean this year 
in search of a better life” (Kingsley, 2015). Taking these factors into consideration helps in revealing 
the various mediations the narrative encompasses. The process behind the representation of Hashem 
in this refugee narrative, and furthermore recognizing the less explicit factors influencing the 
narrative, we acknowledge that it is not an objective source of information. However, it provides us 
with information necessary to conduct our analysis. 
 
 
                                                
9 This is usually a lengthy narrative poem, that deals with a serious subject, and has details pertaining to heroic deeds. 
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4.2 The Solitary Traveler’s Odyssey  
Hashem, the solitary traveler in the narrative begins his odyssey with a hope of entering a place of 
living to secure a safe future for him and his family. He travels from Syria to Sweden by boat, train, 
car and foot leading him in and out of meaningful and meaningless spaces. In the following analysis 
we have chosen parts from the narrative to analyze how this journey narrative manifests itself 
through spaces, places and non-places.  
Hashem’s Nation Dissolving 
Due to the current regime struggle in Syria the nation is falling apart with a threat of stability in the 
place and the possibility of sustaining a life. In the nation itself the space has been altered, making it 
difficult for the inhabitants to foster recognition and relations in the place and thereby the collective 
identity becomes unstable. Haran al-Awamid, Hashem’s former home city, is subject to the struggle 
of the nation state, the nation state literally intrudes into Hashem’s private home leading Hashem and 
his family to become solitary travellers. Borrowing a term from historian and political scientist 
Benedict Anderson the ‘imagined community’ and nation must generate a sense of belonging and 
identity based on shared values and beliefs (Anderson, 1991: 9-35)10. When using the concept of  
‘imagined community’ he agrees with Augé that nations are imagined communities and symbolic 
places (ibid.). However, these symbolic constructions come with “limited frontiers”11, in order to 
distinguish and separate places from one another. Since these boundaries are constituted under the 
symbolic construction of a place, they become imagined within the geographical location. So before 
space can turn into a place, the ideal kind of a place needs to be created (Cresswell, 2009). Due to the 
new values and beliefs imposed upon the nation Hashem’s and his ‘fellow ’citizens imagined 
community is disturbed and consequently no longer a unified one Kingsley narrates: “with their 
home turned to rubble, Syria looks less and less like a place in which Hashem’s family can eke out 
an existence” (Kingsley, 2015: 5). This compels Hashem and his family to commence the journey of 
finding a new home. Their first choice is Egypt. To this, Augé argues that “space in which they still 
live, which is no longer the place where they used to live”  (Augé, 1995: 56). 
 
                                                
10 We will be using place, imagined community, and nation state interchangeably depending on the context in regards to 
where Hashem finds himself. 
11 Limited frontiers is Anderson’s definition of imagined borders. 
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In Egypt the family has the ability to create a daily routine and sustain a life utilizing the place as an 
anthropological one (Kingsley, 2015: 2). However a shift in the Egyptian government’s attitude 
towards Syrians and the family becomes hunted by their previous place’s history. Augé outlines this 
as: “history is on [their] heels, following [them] like [...] shadows, like death” (Augé, 1995: 26). 
Their new found place begins to resemble negative aspects from their past place which they had 
hoped to escape from. The conservative shift in Egypt’s attitude towards Syrians alters the space for 
the family. This happens when the government closes its borders for Syrians without correct 
documents, i.e. visas and Syrians are collectively categorized as terrorists (Kingsley, 2015: 7) 
becoming a threat to the nation state. This form of othering discourse and ‘defense of place’ becomes 
apparent in Hashem’s encounter with an Egyptian citizen telling him “you’re bringing and Daesh 
here, you’re from the Muslim brotherhood, […] go back to your own country” (ibid.: 7). The change 
in the government's attitude has impacted and created a gap between Hashem and the inhabitants of 
the place making it difficult for the family to utilize the space as a place of living. It furthermore 
illustrates the difficulties for Hashem and his family because they cannot fully erase their past place, 
or fully complete a new place, with the burden of having the identity as a refugee (Augé, 1995). The 
need for a stable place urges Hashem to traverse through spaces, places and non-places.  
 
Hashem brings a few personal items on his journey, among these are identity papers such as a 
Human Rights Watch report proving the destruction of his hometown Harran al-Awamid (Kingsley, 
2015: 8). These items are interesting because they signify Hashem’s life of both meaning and 
meaningless, and the loss of individual identity and the imposing of another, this new identity is 
shared and based on contracts formed by the UNHCR. If stopped by authorities these papers become 
especially crucial for Hashem when travelling across national borders. The identity papers and the 
Human Rights Watch report signify Hashem’s non-existing contract with an imagined community, 
but with UNHCR. They are thus giving him the shared identity of a refugee that which he has to 
prove if stopped by authorities when crossing borders and his individual identity is simultaneously 
lost, he becomes an anonymous solitary traveler. When Hashem travels through these meaningless 
non-places and meaningful places inclusion is especially difficult when being within the category of 
a refugee. This is due to the nation’s imagined borders, constituted on shared values, beliefs and 
history that excludes and “others” Hashem by underlining his non-belonging to the nations. 
However, among these ‘identity less’ identity papers and items one item does give Hashem an 
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individual identity, specifically  his key to his former home (Kingsley, 2015: 2). The key humanizes 
and individualizes him giving meaning to his life, it is embedded with the importance of relation to 
his former place, which he latches onto in his journey through the meaningless non-places. Clinging 
onto this seemingly unnecessary item to bring along a refugee migration it signifies his personal 
biography and gives Hashem a sense of individuality. Furthermore by Hashem carrying his key it 
reveals the Hashem’s agency in protecting his individual identity by indicating the importance of his 
former belonging to a meaningful place. Furthermore, it is the only item where the purpose is not to 
prove anything about himself and not important for the authorities when travelling through borders.  
Identity and the boat ride 
Hashem’s experience on the continual space of a boat is compelling to analyze through the non-
place’s anthropological lenses and Hashem’s position. The journey narrative starts with Hashem and 
his ‘fellow passengers’ describing their experience on a boat in the middle of the Mediterranean Sea. 
The boat acts like a non-place for Hashem and his passengers in the beginning of the voyage. 
Hashem is observing: he “can’t see his neighbors but he can hear them scream” (Kingsley, 2015: 1). 
He and his fellow passengers are stacked on top of each other, “his limbs dig into theirs” (ibid.: 1). 
The body is in itself a space that takes up the geographical space it is located in (Augé, 1995).  
Because of the amount of bodies “crammed” in the boat, the boat becomes even more of a non-place, 
due to the fact that individuals can physically only observe their surroundings, and not move. 
Furthermore, “if anyone tries to shift, a smuggler kicks them back into place” (Kingsley, 2015: 1). In 
a space, everybody has a position. When the boat is a non-place, Hashem’s position in the space is 
reduced to only being a body, a body where the contracting party, in this case the smugglers, has the 
right to dictate how it is positioned; a body that is constrained by the occupation of other bodies in 
the space. 
 
Hashem and the other refugees have a shared “passenger” identity on the boat. They have the same 
position. However, the way in which they are positioned in the space perpetuates the concept of the 
space taking on a non-place form. At this point, on the boat, there is only a shared identity amongst 
the passengers, and the passengers on this boat can only observe and not do, because of how the 
contracting party has positioned them. 
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Later on in Hashem’s journey, on another boat, he describes, “dawn breaks at last […] people look at 
each other for the first time. They share out sickness pills […] people smile, and begin to talk” 
(Kingsley, 2015: 8). The passengers begin not only to observe the space, but the people who are in it, 
creating relations despite their different histories, and thereby come closer to transforming the shared 
identity to a collective identity. “The ship looks like a complete community […] a small mixed 
community where everyone cooperates with everyone else” (ibid.: 9). Hashem emphasizes the mixed 
community, and that there is a difference in the travelers’ age, race, and who they are traveling with. 
Once dawn breaks on the “frequented space”, Hashem must, as Certeau describes go back to the 
infancy journey, “to be other, and go over to the other, in a place” (Augé, 1995: 83). When the boat 
is the frequented space Certeau is referring to, Hashem begins to ‘do’ in this space and goes over to 
the others of the boat and starts to embed anthropological criteria into the frequent space. 
 
The narrative’s interactive section titled “Migration Routes” describes how and where the different 
passengers have traveled, illustrating the diversity of the journey, and the different nation states they 
reside from. Despite the fact that they are from different places that have different collective 
identities, they take on a new identity as shared passengers in the shared geometric space of the boat. 
They are all affected by different events, however they still have the shared identity of refugees. 
“migrants from western African countries like Senegal and Ghana are often trying to escape extreme 
poverty, while those from east Africa and the Middle East are largely fleeing dictatorships like 
Eritrea, or wars in Syria, Somalia and Iraq.” (Kingsley, 2015: 8). As Augé argues: “never before 
have individual histories been so explicitly affected by collective history” (1995: 37); they are all 
“the others” bearing different histories, making relations, and influencing the individual identity (and 
histories).  
 
Even though Hashem shares the identity of a refugee with the rest of the passengers, he is a solitary 
traveler, on his own journey with no collective identity. Augé argues: “but never before, either have 
the reference points for collective identification been so unstable. The individual production of 
meaning is thus more necessary than ever” (ibid.) arguing that a person living in a place that has a 
collective relational history, influences the individual's’ identity. However, at no point in history, has 
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this symbolized concept of collective identity been so intangible. Therefore, as an individual, 
especially as an individual travelling through non-places and spaces, where collective identity does 
not make sense, individual identity and meaning making is especially essential. 
 
This concept of individual meaning making is depicted in an excerpt from Hashem’s diary shown 
below. Augé describes this as “the experience of someone who, confronted with a landscape he 
ought to contemplate, cannot avoid contemplating, ‘strikes the pose’ and derives from his awareness 
of this attitude a rare and sometimes melancholy pleasure” (Augé, 1995: 84). Hashem gazes out on 
the sunset and “it’s a beautiful sunset, too: just us, the sea, the sun, and nothing else” (Kingsley, 
2015: 9). He is confronted with the landscape and cannot escape the melancholy pleasure. Hashem 
takes out his phone ‘strikes the pose’, and then, Hashem begins to contemplate: “doesn’t the sun set 
in the west? And if so, why is boat heading towards it?” (ibid: 9). Here, Hashem makes meaning of 
the picturesque landscape he is observing as a solitary traveller, the boat must then be heading back 
to Egypt. Hashem exercises seeing in his journey narrative, then doing by telling his fellow 
passengers that the boat is heading in the wrong direction. Furthermore, the boat ends in a place, or 
the nation state, Greece, where the passengers do not want to be. The captain tries to remind the 
passengers of the rules of the non-place, by saying “nothing doing” (ibid.). All of the passengers, 
including Hashem will not “stand for it” (ibid.: 9). In the end, through doing and seeing, the 
passengers transform the geometric space they are in into an anthropological space. They do so by 
building upon inventory knowledge from the space and by creating routes (changing the direction to 
Italy). 
External Social Contracts  
Kingsley explains about fleeing that “there are complex choices to be made, borders to be navigated, 
police to be dodged” (Kingsley, 2015: 13). After leaving one space, the sea, and entering a new 
space, Europe, Hashem becomes aware of the social contracts in actuality12. Kingsley writes “but a 
new continent, nevertheless, brings a new set of problems”  (ibid.: 13). The laws and rules differ 
from one nation state to the other, resulting in various forms of social contracts throughout time and 
space. Augé stresses how “different countries have different requirements in this area” (Augé, 1995: 
                                                
12 Social contracts are not necessarily limiting for all. What determines the possibilities and values of these fixed social 
contracts, is the position one has in a particular space, and the relation one has to the contracting party. 
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102). Each new place or non-place encompasses new sets of rules, which Hashem has to negotiate 
while passing through spaces. Italy becomes the first European border Hashem encounters. The EU 
and the nation states’ refugee law state that migrants should seek asylum in the first European 
country they enter. These laws are embedded in each nation state’s social contracts, formed by 
national and international treaties. Italy is an example of how an international treaty impacts the 
nation’s laws, as the country is an official member of the EU, and therefore must abide by the 
contractual rules (UNHCR, 2015). By being an illegal migrant, Hashem faces the struggle of not 
having the same form of social contracts as the citizens in the given anthropological place (Italy). 
This manifests itself through politics and laws. Hashem states “right now, the police are the most 
pressing concern” (Kingsley, 2015: 10). Laws state that the police have to locate refugees who are 
trying to exit Italy, since it is technically illegal. This international law complicates Hashem’s route, 
especially in places, and results in a new imposed fear that is created in his narrative, impacting the 
rest of his journey. Since Hashem is positioned as an illegal migrant by the contracting party (EU and 
the nation state in question), he has to follow certain rules in order to be regarded as legal in the 
anthropological place. The contracting party in a given place, sets the demand for the ‘right social 
contract’13. If Hashem had the right social contract, his position would alter, and his journey would 
be a different narrative. Therefore the position is of the utmost importance when concerning 
Hashem’s journey narrative; with each movement, Hashem is reminded of his position in the 
different spaces and his identity as a refugee.  
 
In order for Hashem to arrive at his desired destination (Sweden), he needs to navigate through Italy, 
France, Germany and Denmark. As stated earlier, legally Hashem ought to seek asylum in Italy, but 
that would unravel Hashem’s plan. In Italy, he cannot be reunited with his family immediately. 
Kingsley states:  
 
“the process of applying for family reunification in Italy is seen as comparatively slow - and France 
is no faster. So the goal is to at least get to Germany, where the process is considered more 
streamlined - or even better, to Sweden, where Syrians are allowed indefinite leave to remain” 
(Kingsley, 2015: 10).  
                                                
13 By the ‘right social contract’ we mean citizenship in the given nation state 
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Due to the prolonged asylum process in Italy, Hashem continues his illegal migration. This means 
that the asylum process in Italy serves as a push factor and the movement continues. The next 
country Hashem enters is France. In this place, the fear of authorities persists. The constant paranoia 
is demonstrated when Hashem hides in the train toilets and a uniformed man enters the geographical 
space. If Hashem is caught with illegal papers, the police will send him back to Italy (Kingsley, 
2015: 10). He will have to give up his desired destination, follow the law, and will consequently be 
forced to be apart of a place, he is not interested in. Kingsley reiterates “it’s yet another make-or-
break moment, the kind that could decide not just his life but that of his wife and their children” 
(Kingsley, 2015: 11). Political power is at play here in the sense that Hashem’s family’s future place 
is in the hands of the authorities.  
Unformulated Rules of Living-Know-How and Practices  
As mentioned before Augé argues that every space consists of formulated and unformulated rules, 
depending on whether it’s a place or non-place (Augé, 1995). As Cresswell explains, the inhabitants 
create certain norms and ways of behaving in a given place (Creswell, 2009). Therefore how 
practices are exercised in a space determines the meaning of place or non-place. The anthropological 
factors create a recognition of social groups in an anthropological place. Because Hashem is 
constantly transitioning through multiple places, he often ends up finding himself caught in non-
places. When Hashem is situated in train stations, due to his lack of refugee status, and lack of 
citizenship, it becomes difficult for him to create a recognition of the social groups in the given non-
places. This is due to what Augé calls the ‘threat of place’; the non-places situated within places are 
threatened by the intense relation, history, or identity outside of the non-place. However, there are 
still traces, or threats of these anthropological factors in the non-place, because some of the shared 
passengers have obtained the living know-how of the place (Augé, 1995). In an attempt to ‘dwell’ 
like the rest of the passengers who have the right contract in the non-place, Hashem tries to disguise 
his shared identity as a refugee with the collective identity of a Frenchmen. To reduce his constant 
anxiety and tension of travelling as an illegal migrant, Hashem pretends to read a French newspaper 
when the authority enters the train. Hashem’s act of ‘inauthentic dwelling’ suggests how the social 
contracts manifest themselves through belonging and non-belonging (Cresswell, 2009: 170). In an 
attempt to belong in different spaces and look less suspicious in front of the authorities, Hashem 
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continues to utilize the strategy of disguising behind newspapers every time he enters a new nation 
state.       
 
When Hashem finds himself at the French train station, it becomes visible that he does not belong to 
the place. Kingsley highlights how Hashem struggles with using the public transportation system and 
navigating by the rules of the non-places. Since the other passengers of the non-places have the 
‘right’ contract with the contracting party of that non-place, they have managed to adopt the required 
practices of that non-place in their daily routine (Cresswell, 2009). Furthermore, Hashem is not only 
a ‘solitary traveler’, but carries the weight of the position as an illegal migrant, arguably the ‘wrong’ 
contract within the non-place. When Hashem is constantly in movement, he can only be in the space 
of a non-place temporarily. This temporality creates a feeling of disorientation and discontinuity 
towards that place and the relation one has to the people in that place (Augé, 1995). Furthermore, 
Augé states that both movement and always being situated in a temporary space gives a particular 
experience of  solitude (Augé, 1995).  
 
“The hard bit of the journey was supposed to be the boat, not the onward odyssey through Europe. 
But five days after getting off the ship, he now finds himself having to overcome yet more hurdles 
that he hadn’t really thought about until he arrive in Italy” (Kingsley, 2015: 10).  
 
Hashem believed that the boat ride would be the worst part of his odyssey. However, throughout the 
analysis it becomes evident that the non-places are actually the spaces with most room for 
transformation. The places are in fact the challenging part of Hashem’s journey, due to the complex 
formulated and unformulated rules in which he must navigate, and constantly having to return to his 
position as a solitary traveller and refugee.  Kingsley clarifies, “for Hashem that’s the ultimate prize: 
a long-term future in a place where his kids can settle without fear of having, yet again, to move on” 
(Kingsley, 2015: 10). As mentioned before, Cresswell stresses how human existence is dependent on 
meaning-making in order to make sense of the world they live in. (Cresswell, 2009). Due to the 
ongoing war in Syria, Hashem’s meaning in that place has been destroyed. In an attempt to acquire 
new meanings and attachments to a new place, he makes his journey narrative (Kingsley, 2015). 
However, as the journey narrative illustrates, in all the spaces and places Hashem rushes through, he 
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is constantly in movement, which makes it difficult for him to engage in the ‘doing’ and be fully 
present in the non-places and places he finds himself in. Hashem’s position determines the 
complexity of the act of doing, and his routes are complex because of his contract. Furthermore, due 
to the fact that Hashem is a refugee, in many ways engendered by the contracting party, the laws 
make it difficult for Hashem to enter and exit places. Whereas in the boat, the analytical object of the 
non-place, Hashem’s journey narrative conveyed more possibilities to alter the space into a place of 
living. Therefore, the non-places were the most uncomplicated spaces, the hardest part is the 
presence of a defended place, and not being able to enter it, or exit a non-place due to imagined 
borders.  
4.3 Applying Kunz’s Refugee Theory 
Having concluded on the places and non-places part of the analysis, we now move to the section that 
analyzes the narrative with the help of Kunz’ refugee theory. The theory, which will be the primary 
catalyst in this section, was introduced in chapter 3.2. Having read his theory, it becomes apparent 
that it is not sufficient if the goal is to attain a better understanding of the refugee’s journey. Kunz’s 
theory focuses on the factors affecting refugee outcomes, as well as aspects preceding the flight. In 
this section we will apply the useful standpoints that Kunz puts forward, and furthermore pointing 
out where the theory is not applicable. Kunz creates a ‘Refugee Type’ and a ‘Refugee Group’ in 
which he explains differences amongst refugees. We will apply this to Hashem’s movement 
illustrating how the theory can be employed.  
 
As described in chapter 3.2, Kunz identifies three different types of refugees. When reading 
Hashem’s narrative it becomes obvious that he falls under Kunz’s ‘events-alienated refugees’. Kunz 
explains that an events-alienated refugee is someone who, “because of events immediately preceding 
the refugee situation, or because of past discrimination” (Kunz, 1981: 43) has fled his former home 
country. In the narrative, Kingsley recounts how Hashem was dragged out of his home, imprisoned, 
and tortured for several months. When released, on the day of Eid al-Adha, a Muslim holiday, 
Hashem learned that two of his brothers-in-law had been shot to death (Kingsley, 2015: 4). These are 
the immediate push factors that compel Hashem to seek safety for himself, his wife Hayam, and their 
three children. They move first to one nearby village, then to another. No matter where the family 
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goes, bombing seems to follow them. Being in Syria still, Hashem does not yet qualify for Kunz’s 
term events-alienated refugee, and until Hashem crosses the Syrian border, he is what UNHCR calls 
an ‘internally displaced person’ (UNHCR, 2013: 36). Realizing that Syria is collapsing, and learning 
that their home has been bombed, Hashem and his family decide upon Egypt as their next 
destination. Egypt is fairly close to Syria geographically, and at the time, the Egyptians welcomed 
Syrians (Kingsley, 2015: 5). Crossing the Syrian border into Jordan, and later into Egypt, means that 
the family is officially recognized as being refugees according to the 1951 Geneva Convention and 
what Kunz would categorize as events-alienated refugees. The fact that Hashem eventually 
commences his journey onwards towards Sweden does not change his classification since it is the 
purpose of the journey that matters for Kunz. Although Hashem speculates that the reason he was 
tortured can be ascribed to him being a Sunni Muslim in an area run by Shias, it is at no point 
expressed that he is against the regime or government. He is even described as being not 
“particular[ly] political [...] and minding his own business” (Kingsley, 2015: 3). This statement 
allows us to eliminate the ‘majority-identified refugees’, that Kunz says “identify themselves 
enthusiastically with the nation, though not with its government” (Kunz, 1981: 42-43). The third type 
of refugee that Kunz describes is also easily dismissed, since the ‘self-alienated’ refugees leaves for 
various reasons or philosophies and “have no wish to identify themselves with the nation” (Kunz, 
1981: 43). As explained in chapter 3.2, these people leave because of a personal attitude that is 
conflicting with that of the home country, and are as a result often seen as voluntary immigrants 
rather than refugees.  
 
Another of Kunz’s main claims is that there are two types of refugee groups. ‘Purpose groups’ are 
usually comprised of self-alienated refugees and are therefore not relevant in this case. ‘Reactive-fate 
groups’ on the other hand consist of either majority-identified refugees, events-alienated refugees, or 
both at the same time. 
 
Hashem describes that in the boat with him are people from Palestine, Sudan, Somalia, and Syria. 
There are men, women, and children, and “some of them have been on the move for years” 
(Kingsley, 2015: 1). Although Kunz does not talk about age or gender, it is evident that Hashem’s 
boat and its passenger fall into the category of a reactive-fate group. We are not explicitly told the 
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motives of Hashem’s fellow refugees’ for fleeing, but due to the unstable political situations in these 
varying countries, we can deduce that most of the refugees aboard are events-alienated. 
 
The refugees aboard the boat “want to go to Northern Europe; Sweden, Germany” (Kingsley, 2015: 
1) because this is where the asylum-seeking process is most streamlined and because the general 
attitudes of these countries make for a brighter future for the newly arrived refugees. This illustrates 
a clear discrepancy between Hashem’s experience of being in a reactive-fate group and Kunz’s 
concept of a reactive-fate group. Kunz clearly defines this type of refugee group as a group  “without 
a solution in sight” (Kunz, 1981: 44), in terms of an idea of what the future holds, whereas Hashem 
on the other hand seems to have a definite plan for his future.  
 
The discrepancy can somewhat be unraveled by looking at the year, 1981, in which Kunz’s theory 
was written. It is fair to point out that access to information has changed between 1981 and 2015. 
Technological advance has meant that the availability of information influences our potential 
possibilities and prospects for the future. This may be one factor indicating the difference between 
theory and narrative. Nevertheless taking into account that Hashem’s narrative is one of several other 
narratives that could have been analyzed through the theory. Therefore, since the beginning of his 
journey Hashem is determined to reach Sweden because he aware of the different asylum seeking 
policies in the countries he is passing; this is his ‘solution in sight’ (Kingsley, 2015: 10). 
 
Another term of Kunz’s terms is cultural compatibility. The notion of cultural compatibility 
encompasses the idea that the more culturally compatible the refugee and the new country are, the 
better the chance is for a successful resettlement. Studying the arrival and future of a successful 
resettlement is not the priority of this paper, however it is interesting to look into differences in 
Kunz’s theory and our narrative.  
 
Kunz does not claim anything as to whether the refugee thinks about cultural compatibility or not, 
though according to him, history has shown us that refugees have tended to migrate to places where 
either language, religion or values are somewhat similar (Kunz, 1981: 47). Hashem on the other 
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hand, does not seem particularly interested in moving to a country that are culturally compatible with 
his roots. For him and the rest of the refugees in his group it seems that getting to a country that is 
safe, welcoming, and with a process that efficiently takes care of family reunification, more 
important (Kingsley, 2015: 10). This is not in direct opposition to what Kunz describes, but it shows 
that cultural compatibility is not high on the refugees’ lists, instead safety and the chance of being 
with their families are prioritized when deciding upon a future country. Hashem explains that the 
ultimate prize for him is “a long-term future in a place where his kids can settle without fear of 
having, yet again, to move on” (Kingsley, 2015: 10). 
 
As the above analysis has illustrated, Kunz’s refugee theory proves helpful in terms of being a tool to 
classify and identity refugees as a basis for further investigation. The theory has lead to categorizing 
Hashem as an events-alienated refugee travelling in a reactive-fate group of refugees. However, we 
have identified that the theory falls short in certain aspects. In terms of ‘cultural compatibility’ as a 
depicting factor on choosing a destination, we have learned from the narrative that this is not 
necessarily always the case. Factors such as asylum policies, and family, may be of higher 
importance when selecting a destination. The theory further falls short in the description of a 
reactive-fate group as “not having a solution in sight”. Though this might be a fault of ambiguity, our 
analysis of the narrative shows that the claim is not fully useful when there exist deviants. 
 
The conclusion of this analysis therefore leads us to another question: does the existing refugee 
theory provide a satisfactory basis for further understanding of refugee movement? That question 
will be elaborated and answered thoroughly in chapter 5. 
5. Discussion 
Refugee migration has been happening for a long time yet we still lack a holistic theory concerning 
refugees, specifically one which incorporates their journey. In 1943 Hannah Arendt published her 
essay, We Refugee, underlining the issues a refugee is faced with. She focuses a great deal on the 
difficulties of maintaining one’s identity. Decades later, in 1981, Egon Kunz devised a theory that 
proclaimed three specific categories all refugees fit into. In past decades the number of displaced 
people has increased dramatically. The media bombards us daily with news of people trying to 
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escape war zones and cross through Europe illegally. Now, in 2015, 72 years since Arendt’s essay 
was published, the refugee movement is prevalent. We therefore believe that there is a need to 
reconsider the way refugee movement is regarded. As a group we have been surprised to learn the 
scarcity of academic material surrounding the topic even though we daily discuss the refugee crisis 
in the media. Thus, this discussion is an attempt to combine the theory of Exile and Resettlement: 
Refugee Theory by Kunz and the concepts of Non-Places: Introduction to an Anthropology of 
Supermodernity by Augé, in order to contribute to a more comprehensive picture of a refugee’s 
journey. Initially we will discuss what Kunz’s theory is useful for, how it is limited, and we will do it 
by drawing on different aspects of our project. Later, we will discuss the importance of the individual 
references when exploring the journey of a refugee. This will be exemplified through the 
disadvantages of Kunz’s categorizations and, drawing on Hannah Arendt’s We Refugees, the effects 
that displacement might have on one’s identity.  
 
The project sets out to answer the question of how spaces, places and non-places are navigated and 
negotiated in a refugee’s journey narrative. Marc Augé’s notion of a non-place, which is not 
originally centered around refugees, has been utilized to gain a perspective into the external 
boundaries and contracts affecting the refugee’s possibilities of negotiating spaces. Egon Kunz’s 
refugee theory creates a platform to better understand why refugees flee. Furthermore, honing in on 
the factors at play, which determine whether the new nation state will provide a sufficient foundation 
for a successful resettlement. 
 
When applying Augé’s concepts to Hashem’s narrative it becomes evident that the existing refugee 
theory is limited. With the introduction of the three types of refugees, there is no doubt that Kunz’s 
refugee theory is useful when examining the diverse factors that cause refugee migration. The 
theory’s take on host related factors also proves useful if the objective is to decide whether or not a 
certain country has the characteristics needed for a successful resettlement. However, the scope of 
this paper has been to illuminate the journey whereas Kunz focuses on push factors and resettlement. 
The conceptualization of spaces, places and non-places has helped to bridge what we consider a gap 
in Kunz’s theory. Augé has provided a new perspective of the journey and how Hashem, in our case, 
has to negotiate different spaces in order to arrive at their desired place.  
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In Hashem’s narrative, his position determines the negotiation of space, and thereby his experience 
of the given space. Augé highlights the importance of focusing on the individual as the object of 
analysis rather than collective identity as Kunz emphasizes. If we apply Kunz to Hashem’s narrative, 
Hashem can be categorized as an events-alienated refugee in a reactive-fate group. The background 
for Hashem’s flight can be explained through Kunz’s category. Augé would argue that in many 
ways, Hashem as a solitary traveler loses his individual identity because he becomes a part of a 
larger category (refugee). This does not mean that the categorization of refugees should be dismissed 
or neglected. It is essential to evaluate how the individuals are placed in Kunz’s different groups and 
the external factors that influence the internal factors as Augé highlights. Kunz’s theory, as 
previously mentioned, centers its attention on different external aspects of the refugee’s life, the 
visible facets. Was it war that forced Hashem to flee? This is the type of question that is interesting 
for Kunz’s theory. It is not necessarily a bad thing that Kunz focuses on the shared identity, since it 
serves a purpose that individuality cannot. However, it is not enough to contemplate which type of 
refugee one is or what group the individual fits into, because it does not reveal the complexities of 
migration.  
 
It is not only Augé who argues for the importance of individuality. As mentioned before in our 
theoretical framework, Cresswell also insists that we need to think about people in a space as 
knowing and feeling subjects, rather than people merely being rational objects (2009: 172). This 
leads to the question, why does Kunz emphasize shared identity over individuality? Two reasons 
come to mind: first, Kunz’s refugee theory was published 34 years ago at a time when the world 
looked a lot different than it does today. Augé believes the difference is due to excess stemming from 
supermodernity (Augé, 1995). Augé’s concepts surrounding supermodernity lead to the conclusion 
that there should be a substantial focus on the individual rather than the collective, due to the theme 
of excess, which thus creates instability within collective identities. 
 
Kunz’s theory describes, is what he calls a ‘host country’. A host country, is what Anderson would 
refer to as new nation-state. The refugee’s attitude toward the new nation-state, and vice-versa, is 
important, because, according to Cresswell, having a place of belonging and meaning when diving 
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into a world of uncertainty and non-places, is imperative. The transition that the refugee goes 
through on his journey will inevitably result in a different attitude towards the host country, and thus 
impacts the sense of place. The associated meaning that the individual creates towards other nation 
states, evokes a certain feeling and shapes the journey narrative.  
 
As the analysis shows, the concepts from our theoretical framework enable us to conceptualize 
Hashem’s journey narrative. Hashem has been thrown into various waters, encountering different 
power relations and thus experiences the consequences of being an illegal migrant traversing through 
Europe. Reaching Sweden brings great emotions to Hashem as he is finally able to enter his desired 
place of living, with the hopes of it becoming his future home where he can acquire new meaning. 
As Kunz does not analyze those aspects within the processes of exile and resettlement, we believe 
that it is essential to draw attention to the journey. As stated in the beginning of our paper, there were 
approximately 51.2 million displaced people in 2013 (UNHCR, 2015: 6-8) while the number of 
actual refugees in legal terms only accounts for 16.7 million. Kunz’s theory concentrates on the 
people who fled and gained asylum in another country, not on the people still enduring displacement. 
Due to the various legal processes and restrictions, not all migrants whom consider themselves 
refugees, gain the official recognition from the contracting party. As in our example, Hashem has 
spent two years on the move before claiming asylum in Sweden. Through Augé’s concepts we gain a 
better understanding of what it means to be in spaces of non-belonging. As Kunz only looks into the 
matter of displacement in the term of refugees, we need to specify his categorization and shed light 
on the individual reference. 
 
In this paragraph we will draw upon the section of Kunz’s theory dealing with resettlement. 
Furthermore we will draw on the importance of individual reference using Hannah Arendt’s essay 
We Refugees. When Kunz talks about assimilation and integration aspects of the refugees in the host 
country, he does not investigate the interaction between the refugee’s identity and the host related 
factors. In her essay, Arendt explains how being an unwanted alien in your home country causes 
confusion in relation to negotiating one’s identity. Hashem too, has a complicated past with his home 
country. This has forced him to flee, and he is now in a situation where he struggles to make 
meaning of his identity. Through the analysis it becomes evident that Hashem’s individual identity 
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becomes negotiated throughout his journey narrative. When a refugee’s identity is compromised due 
to the space they are in, the way they make meaning of their own background influences their future 
perspectives in potential places (Arendt, 1943). Hannah Arendt recalls the loss of identity and 
assimilation the Jews found themselves in when they had to adapt to new countries (ibid.). 
Throughout Hashem’s journey narrative, the identity struggles that are faced within places and non-
places become transparent. On his odyssey through Europe, he has to play a different character in 
every country in order not to stand out, in order to not look like a Syrian. He imitates the inhabitants 
of the given place by reading French, German, and Danish newspapers to blend in while he is 
traveling (Kingsley, 2015). Furthermore, the narrative describes when Hashem lingers in his 
thoughts in a foreign space and accidentally utters a sentence in his mother tongue, his body tense 
with fear that he might have blown his cover. Even though the current refugee policies have changed 
from Arendt’s time the fear of revealing to the outside world who they are, is very much shared in 
both narratives. Kunz makes a distinction between cultural compatibility, population policies, and 
social receptiveness in the host country, but as previously mentioned, he fails to stress the 
importance of individual reference thereby homogenizing the refugee category and neglecting the 
individual identity.  
 
We believe Egon Kunz accomplished what he had set out for if it was to publish a theory to gain a 
better understanding of the nature of the refugee’s flight; and to predict future perspectives. If we 
regard theories as forming a basis for designing empirical research, which can validate, contradict or 
elaborate the theory in question then Kunz’s theory is adequate. Working with the theory in our 
project, we have found that the categories he provides are appropriate, though too narrow in certain 
aspects. The theory provides us with a peripheral grasp of refugee migration and can be elaborated 
on significantly. As the focal points seem to be the push factors and the arrival points, we feel that a 
logical elaboration would be to pay attention to the journey between these two points. However, for 
our purpose to examine how a refugee navigates through spaces, we find his work to be too broad, 
and lacking various aspects that would facilitate a more holistic view of refugees’ journey. This is 
most likely due to the changes in society, according to Augé we must focus more on the individual. 
With the help of Augé’s concepts of different forms of spaces, and their references to the experiences 
of individuals, we attempt to grasp the challenges a refugee needs to overcome when travelling 
through spaces. Furthermore, focusing on these concepts and more specifically the negotiation, 
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which is largely influenced by one’s position, we venture to recognize the impacts of these 
categories, which Kunz uses so inconsequentially. We believe that by analyzing Hashem’s narrative 
from the point of view of both Kunz and Augé and by supporting our findings with Arendt’s essay, 
we have managed to provide the reader with different perspectives regarding a refugee’s journey.   
6. Self Reflexivity  
Following our analysis and discussion an ethical question occurred. Are we accidently speaking on 
behalf of refugees in general by using Hashem’s story? And if so what are we reproducing and how 
are we representing refugees? Ilan Kapoor’s essay Hyper-self-reflexive development? Spivak on 
representing the Third World “Other” offers a perspective on representation using Gayatri Spivak’s 
essay Can the Subaltern Speak? These essays shed light on the ethical dilemma of our project. In the 
following section we will briefly introduce the main points of the essays and use them to reflect upon 
our project. 
 
Kapoor explains how Spivak highlights the Western hegemonic power over the 'Third World' in her 
essay ‘Can the Subaltern Speak?’ (Kapoor, 2004: 627). Spivak significantly discusses knowledge 
production in pointing out the impetus of intellectuals to study the ‘Third World’ and furthermore to 
represent it. She invites us to recognize how this hegemony is reproduced in discourse revealing the 
problematics in the quest to study the ‘Third World’. Focusing on representation, she describes it 
twofold. 'Representation' in the political sphere where we 'speak for', and 're-presentation' as in 
‘creating an account of’ (Kapoor, 2004). 
 
The production of 're-presentations' is always interconnected with positionality (Kapoor, 2004: 629).  
 
“Our interaction with, and representations of, the subaltern is inevitably loaded. They are 
determined by our favorable historical and geographic position, our material and cultural 
advantages resulting from imperialism and capitalism, and our identity as privileged Westerner or 
native informant” (ibid.: 631).  
 
We - and this is true for our group too - cannot escape our socioeconomic, gendered, cultural, 
geographic, historical and institutional positioning for it shapes our worldview. We approach the 
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subject through this world view and impose our meanings onto her/him/it. The knowledge one 
produces from re-presenting 'speaks you' (Spivak, cited in Kapoor, 2004: 640). The act of re-
presenting, thus, exposes a particular and singular reality; a reality that says more about you than 
about who or what you study. This rings particularly relevant with 'Third World' epistemic 
production. Spivak criticizes the Westerner who studies the ‘Third World’ for overlooking his 
positionality in the representation process (Spivak, 1988: 70). The intellectual is criticized for 
thinking he is transparent and for being indifferent to his positionality in producing knowledge. 
Following this train of thought leads us to reflect on and question how we re-present Hashem in our 
analysis. 
 
In our analysis and discussion we utilize a specific narrative of a refugee in an attempt to expand 
upon the understanding of a journey through non-places. However, we must be aware that we use a 
Western academic paradigm to frame Hashem’s experience of different spaces. We inadvertently 
impose Augé’s theory onto Hashem in order to gain insight into the negotiation of spaces. This 
means that we use Hashem’s experience selectively. “For Spivak, Kristeva [a western feminist] is not 
interested in Chinese women per se, but in appropriating them for her own purposes” (Kapoor, 2004: 
633). We recognize ourselves as Kristeva in Spivak’s critique in the sense that we appropriate 
Hashem’s journey to visualize Augé’s concept of non-place. This prompts the question of where 
Hashem’s subjectivity is located within our use of his narrative.   
 
“What is important in a work is what it does not say. This is not the same as the careless notation 
‘what it refuses to say’, although that would in itself be interesting [...] But rather this, what the 
work cannot say is important, because there the elaboration of the utterance is carried out, in a sort 
of journey to silence” (Spivak, 1988: 81).  
 
Spivak lends French Marxist literary critic Pierre Macherey’s thoughts about interpreting ideology 
arguing the imperative of focusing on what is not being said, contrary to what is being said. In this 
regard, by being selective we leave out a large part of Hashem’s journey, which does not seem 
relevant to our project. As we have previously stated, we appropriate Hashem’s experience in order 
to learn more about non-places. We have used the narrative to understand the movement, the events, 
the choices that follow due to the category Hashem is positioned as ‘refugee’ by international 
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contracts and EU nations. This has been done by selecting particular parts of the narrative, which 
exposes our intervention. In this process, the project becomes less about the subjectivity14 in 
Hashem’s journey. Leaving out parts of Hashem’s journey depicts an incomplete picture of his 
experience and in so doing our project silences and objectifies him. Acknowledging that we 
disregard his subjectivity, it must be stressed that attempting to write about this, would inevitably 
silence him. His subjectivity is his own expression of his journey, which cannot be recounted for by 
others without mediation and alteration. Therefore we have consciously chosen to focus on 
Hashem’s position as a refugee moving through spaces, as the narrative offers, rather than his 
subjectivity. Following this, we must question the implications of choosing to focus on the position 
of a refugee in our project.   
 
Our project has aimed to gain insight into the external limitations and boundaries of spaces, places 
and non-places during refugee movement. Hashem’s journey narrative was our object of analysis in 
order to understand the negotiation that occurs in spaces, influenced by external factors. In this way, 
Hashem as a subject was not used to generalize upon refugees’ possibilities of exercising agency 
within spaces. In doing so we avoided the potential implications of  homogenizing refugees. 
However, the use of a refugee’s narrative becomes problematic when the refugee is objectified, as is 
Hashem in our project. This objectification is loaded with our personal/institutional interests in 
producing knowledge. “When we act in accordance with personal, professional, organizational 
interests, our representations of the Other say much more about us than about the Other” (Kapoor, 
2004: 635). In this vein, our re-presentation of Hashem is objectifying and exposes our own interests 
of space, places and non-places, which disregard Hashem’s subjectivity.    
 
Re-presentation and objectification, as in the case of our project, inevitably perpetuates a binary 
discourse of ‘us’ and ‘them’. As mentioned before within our re-presentation of Hashem’s narrative 
lies an objectification creating a gap between us as researchers and Hashem as the subject of study. 
Spivak argues there exist a naturalized dichotomy within academia due to the reproduction of 
creating the West as enlightened (Spivak, 1988). She argues having the responsibility of enlightening 
                                                
14 In this context subjectivity is to be understood as personal opinions and sentiments  
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lodges the mentality that the student lives in the center of the world, furthermore reproducing the 
'Third World' as needing help and conceptualizing the Subaltern' is to suit the West (ibid.: 635). 
Drawing from this, in our quest to incorporate a refugee narrative several power relations surface; the 
act is not as innocent as we perceive it to be. These motives are coded by our positionality as 
Western students. Here, Spivak's stress on western hegemonic power as a dominant discourse comes 
in, where our positionality as westerners is pertinent: “our encounters with, and representations of, 
our 'subjects' are therefore coded or framed in terms of an us/them dichotomy” (Kapoor, 2004: 629). 
Power relations exist everywhere and are particularly visible within this discourse. As students we 
exercise power in the sense that we include and exclude specific points from the narrative to make it 
fit our thesis statement; thereby producing knowledge molding yet another narrative, which concerns 
the refugee, though excludes the refugee. This, in so doing, claims agency over and silences the 
refugee.  
 
This chapter has set out to expose how we objectify, ‘re-present’ and mold another narrative by 
reproducing a discourse of Othering thereby contributing to a silencing by epistemic violence. 
Taking this critique into perspective the project leads to a reflection of ourselves. Realizing our 
ethical dilemma has been a catalyst into ‘unlearning’ a particular mind-set of wanting to ‘understand’ 
the other. Questions such as: why is the object of study within our interest? What is our position and 
which discourses are we contributing to and reproducing? These have become imperative in 
recognizing the narrative we ourselves have produced in our own project.   
 
7. Conclusion 
While applying a theoretical framework to the journey narrative of Hashem Alsouki it has become 
explicit that a person’s position in spaces is constrained by various external factors. Even though 
‘seeing’ and ‘doing’ depends on the individual's agency, the unspoken and spoken contracts in places 
and non-places influence the ability to interact. Through his journey, Hashem is faced with rules, 
laws and social attitudes that restrict his active participation in the spaces that he navigates through. 
He is a solitary traveller, defined as a refugee. His position allows him to claim his rights within the 
international agreements. However, while the boundaries of the nation states that he travels through 
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are formed by authority, contracts and unspoken rules, Hashem needs to find a way to make it to his 
final destination. And while power itself is an abstract notion, however its implementations become 
visible once Hashem is lingering between spaces of non-belonging. 
  
Furthermore, we concluded that Egon Kunz laid a good foundation to understand push and pull 
factors of refugees. Still we believe that in order to gain a better understanding of a refugee’s 
position, we suggest that the journey itself needs to be encompassed when talking about 
displacement. Kunz draws his conclusions looking at collectivity, thus he dismisses the individual 
referencing. As it became evident in our analysis and discussion, the journey reveals a relationship 
between an individual’s position in a space and his/her ability to negotiate his/her identity. The 
position determines the experiences and meaning making in spaces. Thus, it is essential to include 
this aspect in the refugee theory. 
  
Lastly, while writing our project we noticed a trend within various academic disciplines to focus on 
collective identity and to draw generalized assumptions. Furthermore,  a Western tendency to speak 
for the subaltern is rooted in our mentality. Being aware of the danger to reproduce the narrative that 
silences a refugee, we have tried to be self-critical referring to Spivak’s essay ‘Can The Subaltern 
Speak?’. The focus of our project was therefore based on spaces and a refugee’s position in them, 
which thereby also influences the individual experience. We believe that in this way we are not 
talking on behalf of a refugee, we simply attempt to comprehend the complexities of being in transit.   
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9. Résumé 
Le but de ce projet est d'obtenir une meilleure compréhension du franchissement de différents 
espaces à travers l'analyse du récit du périple d'un réfugié Syrien publié dans "The Guardian" en juin 
2015. Notre dissertation s'ouvre sur un approfondissement dans les conceptes d'espace, lieu et 
absence de non-lieu, prenant comme point de départ le livre de Marc Auge Non-Lieux, introduction à 
une anthropologie de la surmodernité. Nous tentons de comprendre comment s'imaginent les lieux et 
les non-lieux, et comment ils sont construits et maintenus par le biais de diverses relations de 
pouvoirs. L'analyse du récit démontre que la manière dont un individu ressent les espaces est 
fortement limitée par la législation envers les réfugiés et sa position. Additionellement, nous 
introduirons la théorie sur les réfugiés de Egon Kunz, issue de son essai Exile and Resettlement: 
Refugee Theory, et l'appliquerons au récit choisi. Enfin la discussion invitera à une réflection sur la 
contribution des concepts théoriques de Augé au développement de la théorie de Kunz.
  
